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GHOSTS 
(Continued from page 195) 


three heads: Ghosts of living men; ghosts of 

dead men (with or without mind); ghosts which 

never were men. The ghosts of living men are: 
(a) the physical ghost; (b) the desire ghost; (c) the thought 
ghost. 

The physical ghost is the astral, semi-physical form, 
which holds the cells and matter, called the physical body, in 
place. The matter of which this astral form is composed is 
molecular, and within it is the potency of cell life. : This astral 
matter is plastic, fluctuating, alterable, protean, plastic; and 
the astral body therefore admits of reduction into a small com- 
pass and also of extension into giant size. This astral, semi- 
physical form precedes the manifestation of life in the forms 
of the physical world. The astral form of the entity to be born 
is present at and is necessary to conception, and is the bond. 
uniting into one the two germs of sex. The astral form is the 
design after which an impregnated ovum, a single cell, divides 
and sub-divides before placental development, dominated by 
tendencies which the entity brings along from its antecedent 
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lives. This astral form is the mould into which during and 
after establishment of the placental circulation the blood is 
drawn and on which the blood builds up the organic phys- 
ical structure. After birth, it is upon this form that growth, 
maintenance and decay of the physical body depend. This 
form is the automatic agent through which the processes of 
digestion and assimilation, heart-beat and other involuntary 
functions are carried on. This form is a medium by which 
influences from invisible worlds contact and work on the 
physical body, and by which the physical reaches and affects 
invisible worlds. This form body of the physical is the father- 
mother and twin of its physical body. In itis the magnetic force 
which magnetizes the cells and relates and welds them to each 
other in the physical body. Upon the severance of this form 
from its physical body, death results and disintegration begins. 

This plastic form body of the physical body is the phys- 
ical ghost of a living man. In the average man it is lodged in 
and acts through all cells, down to the minutest parts of the 
physical structure. It may, however, be, by improper foods, 
alcohol, drugs, immoral and psychic practices, dislodged and 
pass out from its physical body. After the form body of the 
physical body has once become disjointed and left its physical 
body, then such going out is likely to occur again. At each 
time the going out becomes easier, until it occurs automatic- 
ally under the excitement or nervous affection. 

Owing to their close relation, and the dependence of each 
on the other, the physical ghost of a living man cannot go any 
great distance from its physical twin, without risk of injury 
or death. An injury to the physical ghost of a living man 
appears on his physical body at once, or soon after the ghost 
re-enters its physical body. ‘The cells, or matter in cellular 
arrangement of the physical body, are disposed according to 
the molecular form of the physical. Hence when the physical 
ghost is injured, that injury appears on or in the physical body, 
because the cells of the physical body adjust themselves to the 
molecular form. 

Not all objects may injure the physical ghost, but only 
such things may inflict an injury as have a molecular density, 











GHOSTS 259 


which is greater than that of the physical ghost. The physical 
parts of an instrument cannot injure the physical ghost; injury 
can be inflicted if the molecular body of that physical instru- 
ment is of greater density than the physical ghost, or that 
instrument is moved with a velocity sufficient to disturb the 
arrangement of the molecules—not cells—of the physical 
ghost. The particles of which the physical body is composed 
are too coarse and too far removed from each other to contact 
the molecular matter of the physical ghost. ‘The physical 
ghost is composed of molecular matter, and it can be acted on 
only by molecular matter. According to the arrangement and 
density of the matter of a molecular body it will affect a phys- 
ical ghost in diverse degrees, just as different physical instru- 
ments will affect a physical body in different ways. A feather 
_ pillow does not produce so serious an injury to the body as 
a wooden club; and a sharp blade is more likely to be fatal 
than the club. 

The distance the physical ghost of a living man can go 
from the physical body is usually not more than a few hundred 
feet. The distance is determined by the elasticity of the astral 
body, and its magnetic power. If the magnetic power is not 
enough to prevent the physical ghost from drifting or being 
sent or drawn beyond the limit of the elasticity, the elastic tie 
which connects the two and by which the ghost may re-enter 
its physical body, will be snapped. This snapping means 
death. The ghost cannot re-enter its physical form. 

When enough of the fluctuating, molecular form body has 
exuded from the physical and is not acted on by an outside 
entity or influence, nor combines with that man’s desire ghost, 
it becomes viszb/e to any person having normal sight. In fact, 
it may become dense enough to be mistaken, by a person not 
having sufficient knowledge, for the living physical body of 
that man. 

The appearance of the physical ghost of a living man may 
be conscious or unconscious; with intention or involuntarily; 
with or without knowledge of the laws governing its manifes- 
tation. 

From disease or some of the causes already given, when 
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the mind is in a state of abstraction, when the mind is switched 
off from the nerve centers in the head, the molecular form 
may leave its physical body and appear as the physical ghost 
of that man, without his knowing anything of the apparition. 
When the mind is switched off from the nerve centers in the 
head, a man is unaware of any appearance or action of his 
physical ghost. 

The appearance of the physical ghost without man’s 
knowledge may be compelled by a hypnotist or a magnetizer 
who has that man under control. The physical ghost may 
appear during deep sleep, when the mind is switched off from 
the nerve centers, or during dream, while the mind 1s in con- 
tact with the nerve centers and the sense area in the head, and 
the ghost may act in accordance with, the dream without the 
man being aware that his ghost does so act. 

The appearance of man’s physical ghost by volition may 
be caused by his uttering certain sounds, by inhalation and 
retention and exhalation of the breath for certain periods, or 
by other psychic practices, and at the same time willing and 
imagining himself leaving or being outside his physical body. 
When successful in his efforts, he will experience a sensation 
of dizziness, or a temporary feeling of suffocation, or a feeling 
of unconsciousness and uncertainty, and thereafter a feeling 
of lightness and awareness; and he will find himself moving 
about at will and able to see his physical body in the position 
it occupied at the time of his leaving it. This volitional ap- 
pearance of a physical ghost requires the presence of the mind 
and its contact with the nerve centers in the head. The phys- 
ical body is then almost without ability to sense, as the senses 
are located in its molecular form body which is now appear- 
ing as the physical ghost, distinct from the physical body. 
When the appearance is caused by unconscious, automatic and 
involuntary action, it is different from the appearance which 
is the result of volition. When appearing unconsciously to the 
man it seems to be in a dream or as a sleepwalker, and whether 
shadowy or dense, it acts in an automatic way. When the 
mind acts in conjunction with its molecular form and in it 
leaves its physical body, then the apparition seems to one who 
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sees it to be the physical man himself, and it acts with stealth 
or candor, according to his nature and motives. 

This volitional expulsion and apparition of the molecular 
form body, away from the physical is attended with great 
danger. Some entity inhabiting molecular spaces may take 
possession of the physical body, or some unlooked for obstruc- 
tion may prevent the complete return of the molecular form 
to its physical body, and insanity or idiocy may follow, or the 
connection between the form and the physical body may be 
severed and death result. 

While one who succeeds in appearing in his physical 
ghost outside his physical body may be proud of his achieve- 
ment, and of what he believes he knows, yet with more knowl- 
edge he would not make any such attempt; and, if he had so 
_ appeared, he would try to avoid and prevent any recurrence. 
One who appears intentionally in his physical ghost outside 
his body, is never the same man he was before he made the 
attempt. He is unfitted for mental development independ- 
ently of the senses, and he cannot become in that life a master of 
himself. 

No such volitional apparition of the physical ghost is 
made with full knowledge of the laws and conditions by which 
it operates, and the consequences which will ensue. Usually, 
such appearances are due to a psychic development of an in- 
dividual with much cunning and little knowledge, and no ap- 
pearance of the physical ghost can take place at great dis- 
tances from its physical body. When apparitions of living 
men appear at considerable distance they are not physical 
ghosts but other kinds. 


(To be continued) 











THE MAGICAL POWERS OF THE SOUL 
THE ASTRAL BODY 
A HISTORICAL AND PHILOSOPHICAL STUDY AFTER C. DU PREL. 


By EDUARD HERRMANN 


not only the thinking, but is also the formative prin- 

ciple, and that, in consequence, the forms of things 

are the work of the creating soul. He says (in de 
anima II. 1, 3) “The soul is the Entelechy of the body.” In 
order to understand this correctly we have to consider the soul 
as the cause, and the body as the effect; the soul as thinking 
principle contains in itself the ideal form, which it then pro- 
jects into the material world, because it is at the same time the 
formative principle. The body is therefore the soul made vis- 
ible. The destruction of the body concerns only the effect and 
not the cause, since the soul cannot lose the faculty of thinking 
and organizing another body; from which it follows that rein- 
carnation must be possible. 

Now, if there is a necessary connection between soul and 
body; if the body shows outwardly what the soul is inwardly, 
then, in a certain sense, the soul itself must be a formed being, 
somewhat material. Aristotle calls this kind of matter, soul- 
matter, and describes it as being much finer than the elements 
related to the ether. But Aristotle is not the only one who 
ascribes a finer body to the soul. Theophrastus (373 B. C.) 
calls it deton soma ethereal. The Stoics taught that the soul 
is of a bodily nature because it extends in the three dimen- 
sions of space through the whole body; the Epicureans were 
of the same opinion (Zeller, Philos. d. Griechen III. 7. 147). 
The Greek philosophers had two words for the body: Sar 
(the physical body), and soma (the soul body) ; and this view 
was held through the middle ages. 

Among the newer philosophers, Fichte (1762-1814) 


A RISTOTLE (384-322 B. C.) holds that the soul is 
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speaks of the spaciousness of the soul, and the possibility of 
an astral body; so also does Leibnitz (1646-1716). Reich- 
enbach (1788-1869), with his important discovery of that 
mysterious emanation which he calls Od, and which is prob- 
ably the same as the akasa of the Hindus, has shown that there 
is an Agens which intermixes matter and force, the physical 
and psychical, so that an absolute penetration of both occurs, 
which makes it impossible to decide whether the Od is of a 
physical or psychical nature; here matter and force become 
one and the same thing, that property of the soul which not 
only unites body and soul, but in fact every living being with 
every other living'being. “It seems to be the last and high- 
est link between the corporeal and spiritual world,’ (Reich- 
enbach: Odixche Lebre 151) says Reichenbach. It consti- 
tutes an important element in the formation of that finer body 
which serves as a model for the physical. It may seem to be 
a paradox to talk of an astral body, yet it has always played 
an important part among philosophers and physicians, theo- 
logians and mystics, and in the popular tales prevalent in all 
countries. A short retrospect of this belief, many thousands 
of years old, might be interesting and useful at the same time, 
even if by so doing, we should not get a much clearer concep- 
tion of this mysterious thing. Such an inquiry will at least 
furnish evidence that in all countries and at all times the 
most learned men have either granted the possibility, or be- 
lieved in the existence of the astral body; this fact should be 
reason enough that we, who claim to have progressed so much 
further in all the sciences, should continue the search in this 
direction until we have not only absolute proofs for the exist- 
ence, but also knowledge of the causes which produce the 
astral body. | 

We have mentioned Aristotle who not only believed in 
invisible beings, but even says they are substantial, like vis- 
ible beings, having an ethereal body (Aristotle: Physics IV. 
2, 3). The same view is held by Digoenes Laertius (about 
193) (Diogenes Laertius, III. 56) and the Stoics. But the 
precursors of Aristotle had similar views; thus Pythagoras 
is a follower of the Egyptian-Indian teaching, which holds 
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that Purusha, the individual, spiritual and eternal soul, is the 
true Ego of man, and that the ethereal body contains the inner 
senses, the fundament of the outer senses, and the vital force 
(Sankhya-Kerika art. 53). This view is much more correct 
than that of the modern vitalists who place the vital force in 
the body, calling it the organic force. With the exception of 
the materialists, all philosophers and naturalists accept an 
organizing principle, which Plato calls “Idea”; Buffon, “the 
inner primitive form’’; the vitalists, “life principle’; Hellen- 
bach, “meta-organism.” ‘This means the potential ability to 
form a body, either by means of organic cells, or other, finer, 
ethereal matter. Whoever believes that the soul is more than 
a mere thought, that it is the formative as well as the think- 
_ing principle, has to accept the proposition of a medium for 
the thinking principle, which can only be imagined in a cer- 
tain form. This is why Epicurus (342-270 B. C.) says that 
even the gods must have a form, since a formless soul could 
produce no effects. (Plutarch: de plac. phil. I. 7.) 

The Greek view was that the soul builds a body out of 
itself, and that this body is an inseparable constituent part of 
the soul; but that the physical body is built up from exterior 
material; for which reason they designated the material body 
with sar and the soul body with soma or deion soma, divine 
body. 

The same distinction between the two bodies is made 
by St. Paul; Sar is with him the sensual, material substance 
of the body, the source of evil and error, which perishes like 
all terrestrial matter. In contra-distinction to this he calls 
the resurrection-body soma pneumaticon, which is immortal: 
“Tt is sown a natural body, it is raised a spiritual body.” (I. 
Cor. 15, 40 and 44.) “There are also celestial bodies, and 
bodies terrestrial.” 

The ideas of Aristotle and Paul for a long time domin- 
ated in the Christian church. Thus Origen (185-254) says: 
“Every body must be adapted to the world surrounding it; 
just as sure as we would be built like fish if we had to live in 
the water, so will we need celestial bodies in heaven.” (Ori- 
gen: de princip. III. 4.) In the Laws of Manu, we read that 
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the soul after death is clothed with ethereal matter. (Manu 
XII. 16 and 21.) The Neo Platonists speak of the astral 
body (Ochema) as the chariot of the soul, its invisible vest- 
ment an ethereal, immortal body of air. With Iamblichus 
(about 300) and Porphyry (233-306) (lamblichus: de myst. 
Aegypt I. 8. V. 10) the ether body does not die, and needs 
nothing for its sustenance. Among the early Christian writers 
we find Origen, Tertullian, Lactantius, Augustin, Irenaeus, 
who clothe the soul with an ethereal body after the death of 
the physical. Cyrill of Alexandria, St. Augustin, and Am- 
brosius of Milan, declare that all beings, angels as well as 
demons, are in some degree material, with the exception of 
God. But as we are unconscious of the vegetative functions 
of the body, those ecclesiastical philosophers were always in. 
doubt about the soul being the organizing as well as thinking 
principle, because it was, as they said, impossible that the soul 
could at the same time be intelligent and not intelligent; just 
as Baltzer, in our time, declares, “If the soul is the vitalizing 
and organizing principle of the body,.then we must be able to 
rule with our will, the whole life, all the functions of our 
body. But this we cannot do! It is true, we can move the 
limbs, but who, for instance, can influence the growth of the 
bodye” (Baltzer: Theological Essays 60.) 

In order to get rid of this confounding of soul and con- 
sciousness, it 1s necessary to study somnambulism. Then we 
find that the soul is capable not only of determining the slight- 
est disorder in the inner organs, but also to prescribe the most 
efficient remedies, which would be impossible if the soul were 
not conscious of the normal inner scheme of the body. Only 
the soul which organizes its own body can have such an accu- 
rate knowledge as we find in somnambulism. 

Another objection to the Monistic doctrine of the soul is, 
that an immortal principle (the soul) cannot produce mortal 
life (the body). This objection is easily overcome if we 
regard life as a function of the plastic forming-power of the 
soul, which cannot be lost in death, but which manifests itself 
again, either for a shorter time, as materialization, or for a 
longer time, as reincarnation. 
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We should always make a difference between personality 
and individuality: ‘The personal man is represented by the 
body with its different functions and limited consciousness; 
the individuality man is the immortal soul, the transcendental, 
thinking and organizing Ego, with its unlimited conscious- 
ness. We must not be disturbed by the fact that this myste- 
rious consciousness rarely manifests itself. ‘There are many 
authentic cases where it has been observed; and one such case 
is quite sufficient to establish the fact of the higher conscious- 
ness of the soul as compared with our ordinary waking con- 
sciousness. 

If the immortal soul has, as we really believe, the or- 
ganizing faculty, then it is very improbable that it should only 
once make use of the power to present itself in a material, 
human form, especially if in it the desire for life on this earth 
is still strong. Reincarnation would in this case almost be- 
come a necessity. 

It is improbable that the soul should not be able to use 
any other material than the organic cell substance of which 
the physical body consists. Just as an artist may use clay, plas- 
ter or marble, for his creations, so the soul may employ other 
than terrestrial matter in order to appear in a certain form, 
especially if it wants to make itself visible for a short time 
only. Thus only can we understand the so called manifesta- 
tions of Spiritism. Considered from this point of view the 
astral body not only becomes a possibility, but a logical ne- 
cessity. 

The Hindoos and Chinese take it as a matter of fact. In 
the Zend Avesta it is called “Ferner” and designated as the 
prototype of soul and body. The Ferner has the human form 
in intensely fine matter before its connection with the physical 
body; it is the first impression of the creator’s thought, the 
individualized Platonic Idea. (Rhode: Die heilige Sage des 
Zendvolkes, 397.) 

In the Kaballa, the secret doctrine of the old Hebrews, 
we find the same teaching; there the astral body is called 
zelem, the phantom of nephesh, the soul. In the middle ages 
Paracelsus frequently speaks of the astral body, the knowl- 
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edge of which he received in Tartary, where he was impris- 
oned for nine years. He says: ‘There are two bodies, the 
corpus material and the corpus spiritual; both are formed by 
nature. (Philosophia sagax I. 3. I]. 350.) ‘Death separates 
these two bodies from each other.” (Degeneratione stultorum 
W. W. II. 180.) Paracelsus states that the astral body does 
not have the defects of the physical, and that it is formed of 
entirely different matter; so it may pass through solid sub- 
stances. (Denymphis W. W. II. 182.) He calls the visible 
body the instrument by means of which the invisible body acts 
and expresses itself; the visible body dies, the other one over- 
comes death (W. W. II. 353) ; the visible body rests in sleep, 
while the other one is then active. ‘As the natural body has 
natural wisdom, so the spiritual body has heavenly wisdom.” 
(W. W. II. 440.) But man is not the only being that has an 
astral body, every living thing has it: ‘The world has two 
bodies, a visible and an invisible one.” (1. 2. W. W. II. 346.) 

The later mystics hold the same views. Swedenborg, 
Ottinger, Bader, Kardes, all agree that no soul can be without 
a body and whoever presupposes an organizing principle in 
the organism, must come to the same conclusion. ‘The mate- 
rialist who does not believe in an organizing principle is 
obliged to believe in an effect without a cause. If, on the 
contrary, an organizing principle is acknowledged, then the 
astral body becomes a necessity, because the organizing prin- 
ciple must always survive the physical body, which is only an 
effect of that principle. 

Even if the world had no knowledge of the double, of 
appearances (phantoms) and materializations, we would have 
to presuppose their existence; their invisibility would be a 
consequence of our imperfect senses, just as the irregularities 
in the movements of uranus would necessitate the supposition 
of the existence of neptune, even if we did not have a tele- 
scope. 

An organizing soul must retain the capacity to represent 
itself—even after death. And this capacity cannot be re- 
stricted to one single representation, the terrestrial life, nor to 
one material, the cell body! the representation must, on the 








268 THE WORD 


contrary, become much easier in a finer matter, and for a 
shorter time. Birth, which is a long lasting materialization in 
a material which can only become perceivable through enor- 
mous condensation of cells, is a much greater riddle than any 
appearance of ghosts or any materialization. 

Those who deny the possibility of ghosts do not consider 
their own existence, which is certainly the superlative degree 
of any materialization. —To many men the belief in spirits or 
ghosts is so inconceivable that they cannot understand how an 
educated man can have it, but their own existence is to them 
such a matter of fact that they cannot find anything strange in 
it. Yet it is manifest that both kinds of beings, albuminous 
creatures as well as specters, are unintelligible except as prod- 
ucts of an organizing soul; wherefore a logical thinker cannot 
show surprise at albuminous beings, and so much surprise at 
specters, that he simply denies their possibility. Moreover, 
to form an organism from albuminous matter and to conserve 
it for sixty years, must be more difficult than to make oneself 
visible for a few minutes and in finer matter; wherefore he 
is a poor philosopher who is not more surprised about his 
own existence than about one hundred ghosts. 

Those who believe in an organizing principle cannot 
escape the astral body; this is the reason why the so called 
period of enlightenment, that tried to exterminate all mys- 
ticism, could not get rid of the astral body as a philosophical 
problem. We find it mentioned in the works of many philoso- 
phers and naturalists, as in Leibnitz (Monadologi 72, 73), 
Fichte (Anthropology), Fortlage (Psychology 23), Fechner 
(Zend Avesta III. 242), Donte (Turgat XXV. 97-101), be- 
sides modern writers who have made this question their special 
study. 

The organizing principle in man is his own soul; but it is 
at the same time the thinking principle E. Hartman’s (“Un- 
known’’), and the willing principle (Schopenhauer’s “World- 
Will”). Immanuel Kant, greatest of the German philosophers, 
did not have a knowledge of somnambulism, hypnotism or 
spiritism ; the magical powers of the soul were entirely hidden 
for him; and yet, his genius led him to a recognition of the 
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truth in regard to this mysterious question. In his “Dreams 
of a Visionary,” which he wrote in regard to Swedenborg’s 
visions, he says: “I confess that 1 am very much inclined to 
affirm the existence of immaterial beings in the world, and to 
classify my own soul among those beings’; and further, “It 
will be proven in future, where or when I do not know, that 
the human soul, while in this life, stands in an indissoluble 
connection with all immaterial natures of the spiritual world, 
that it exerts an influence on them and receives impressions 
from them, of which man is not conscious as long as he is in a 
normal condition.” 

Now Swedenborg says pretty much the same: ‘Man is 
so constituted that he is at the same time in the spiritual and 
natural world. The spiritual world is where the angels are, 
and the natural world is where the human beings are; and 
because man is thus created he has been given an inner and 
an outer; the inner, that he may be in the spiritual world, the 
outer that he may be in the natural world!” 

It is astonishing that those two contemporaries—although 
quite different in character, in their mode of living, thinking 
and believing, express their belief in similar words, the mean- 
ing of which is that man is a double being, belonging on one 
side to the spiritual, on the other to the terrestrial world. The 
one came to this belief by logical thinking, the other by inner 
seeing; which proves that both ways may lead to a recognition 
of the truth, although in my opinion the first one is safer, since 
the astral world is full of dangers, illusions, and seldom offers 
any possibility for verification. 

Swedenborg was what we would call a medium, who 
claimed to be in connection with the denizens of the invisible 
world, and to have developed certain magical powers. The 
time in which both Kant and Swedenborg lived was little dis- 
posed to believe in such powers, and Kant was probably one 
of the few who did not have any prejudice in this respect. 
Being a perfect logician, he knew that everything is possible 
that does not contain a logical contradiction. For this reason 
he not only wanted all information about Swedenborg, but 
also studied his writings, which, however, did not satisfy our 
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profound thinker. But he was greatly astonished at the resem- 
blance of Swedenborg’s theories, respecting the transcendental 
nature of man, with his own theories. He was not convinced 
of Swedenborg’s clairvoyant powers, but he did not declare 
them impossible, as so many of our materialistic philosophers 
do; he simply said that if only one of those facts were true, it 
would have the most astonishing consequences. 

Since Kant’s death, the magical soul powers of somnam- 
bulists have been verified in such a manner that only ignorance 
can deny them, and we are obliged to accept the “astonishing 
consequences” of which Kant speaks, and which are nothing 
less than an affirmation of his words, cited above, namely, that 
the soul of man is a spiritual being “indissolubly connected 
with all immaterial natures of the spiritual world,” whom it 
influences and is in turn influenced by them. 

Another great thinker, Schopenhauer, speaks about the 
strange happenings which occur in our dreams, where we are 
entirely in the hands of a mysterious power which is able to 
put us in astonishment, vexation, anger, love, terror, mortal 
fright, without our being able to break the bonds that entwine 
us, and which, after all, have been tied together by our own 
will, that appears as inexorable destiny. Nothing could better 
illustrate the dual consciousness of man than dreams, and if 
we replace Schopenhauer’s “transcendental world will” with 
our transcendental Ego, the soul, then we may clearly recog- 
nize the mysterious power which is the originator of our sleep 
dreams as well as of our life dream. 

There is a close resemblance between the happenings of 
a dream and the happenings of our life. In both there is a 
consciousness active which is different from our waking con- 
sciousness, otherwise nothing could happen that gives us pain 
and suffering. ‘This consciousness is higher than our waking 
consciousness because it not only frequently, nay, most always; 
produces a solution which was quite unexpected, but at the 
same time much better and more useful than any other one. 
Schopenhauer is quite right when he says that in many cases, 
later happenings show that the frustration of our plans was 
really the only thing that could promote our true well being, 
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especially if we regard moral progress as our well being. 
(Schopenhauser: “The Seeming Purpose,” 231.) Does not this 
prove that a hidden purpose, an intelligent design, seems to 
guide us through our life, just as it guides the dramatic ac- 
tions of our dreams? and what else can this guiding intelli- 
gence be than the transcendental subject, the immortal Ego in 
man, the magical powers of which sometimes manifest them- 
selves in such an astounding manner? How will we ever be 
able to explain those powers, if we deny the existence of the 
immortal soul in manpe 

It is this immortal soul, or as the men of science call it, 
the transcendental subject, which not only leads us into phys- 
ical life, but also determines our special individuality and 
guides us through life in a manner which almost necessitates 
the belief that it knows beforehand what is going to happen to 
us—as SO many premonitions and true prophecies show. 

But the purpose of this mysterious guidance seems to be 
our transcendental, and not our terrestrial, well-being; for it 
does not consider our desires and very often leads us contrary 
to our wish and expectation. Our life on this globe cannot be 
anything else but a transcendental self-prescription, fore-or- 
dained by our immortal Ego, who knows the necessity for our 
reincarnation, and also the very great advantages resulting 
therefrom for our soul. Free existence of the soul is there- 
fore much more logical than the teaching of our churches, that 
the existence of the soul begins with the birth of the body, and 
then lasts forever. Aristotle has already proven that only an 
uncreated being can be imperishable. (Aristotle: De coelo 
I. 12.) If, therefore, the soul is immortal, then it must have 
existed before the birth of the body; and if the desire for 
physical life has brought about its incarnation in a cell body, 
then it is more than probable that such a desire cannot have 
become so strong, so irresistible all at once, but that it has had 
its period of growth and gestation, like everything else; which 
means that it has incarnated many times before, receiving each 
time a stronger conviction of the usefulness and gain which 
the incarnation brings to the immortal soul of man. This may 


be the strongest reason for man’s love and desire for physical 
life. 
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To live is to evolve; as there can be no end to life, so there 
can be no end to evolution. It is very probable that the soul 
progresses also after the death of the physical body, but this 
progress takes place in other conditions, under circumstances 
which make all operations much easier to the soul. There 
can be no doubt that it, the soul, retains the magical powers, 
which we have been considering, after death; for it is a fact 
that they not only manifest stronger the nearer man approaches 
his end, but also after death. One of those powers is the fac- 
ulty of the soul to clothe itself with a physical body; and since 
it is manifestly more difficult to form a body which has to last 
seventy years, than one which disappears after a few minutes, 
like those we see in spirtistic materializations, there is no rea- 
son why we should deny apparitions. Whether it is a physical 
or an astral body, an ethereal or a mental body, it is always 
the same power which creates it, the formative power of the 
soul; he who denies this wonderful power, is far from learning 
how to consciously control and use it, and this is one of the 
purposes of evolution. 


(To be continued) 
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THE ORIGIN OF THE EGYPTIANS 
By AUGUSTUS LE PLONGEON, M. D. 


vs 


MORE EVIDENCE OF COMMUNICATIONS BETWEEN EGYPTIANS 
AND MAYAS 


FTER the interruption of communications between 

A the inhabitants of the “Lands of the West” and 

those living on the littoral of the Mediterranean, 

some of the colonies founded by the Mayas on the 

shores of Asia Minor, in the islands of the Grecian Archi- 

pelago and in the valley of the Nile, developed into great and 

mighty nations which, as centuries went by, played an impor- 

tant part in the history of mankind, and were momentous fac- 
tors in man’s civilization in those countries and in Europe. 

As cuttings from a parental stem planted in soils of a 
different nature, under dissimilar climatic conditions, sub- 
mitted to various modes of culture, are bound to produce 
varieties of the same plant, retaining many of the character- 
istics of the original stock, so these colonists, according to the 
places where they had settled, their surroundings, the nature 
of the country, the climate, the emanations of the ground, the 
food they ate, acquired a mode of life, customs, manners, 
idiosyncrasies peculiar to themselves; they developed a civili- 
zation distinct from, yet similar to, that of their neighbors, 
and manifesting withal, through atavism, identical traits in- 
herited from their ancestors. From the similarity of some 
cosmogonic and religious conceptions resembling those of 
the Egyptians, it has been argued that the Greeks and others 
of the nations of Asia Minor received theirs from the Egyp- 
tians, when, in fact, all alike derived their ideas originally 
from a common source—the Mayas. 

How many centuries elapsed before the mud that filled 
the ocean had settled sufficiently to permit the navigation 
that had been impeded by it to be resumed, and the inter- 
rupted communications to be renewed, is at present impos- 
sible to conjecture. The traditions of the nations living on 
the littoral of the Mediterranean can afford us no clew—not 
even the works of the Greek historians and philosophers— 
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for, like the Egyptian records, they have been destroyed by 
the Christians. These, during the sanguinary and fratricidal 
contentions, incited by senseless dogmatical questions, de- 
stroyed the academies of Athens and other temples of learning 
with the books they contained. Bishop Cyril of Alexandria, 
when Patriarch of Egypt, abusing the power granted by 
Emperor Theodosius and his sons to the head of the Christian 
Church in that country, in 416 A. C., caused his monk-sol- 
diers to raze the temple of Serapis, and destroy the three 
hundred thousand volumes it contained. They were rem- 
nants of the superb library founded by the learned Ptolemy 
Soter.°°. It was then that the Parabolans, religious bandits in 
the pay of Cyril, put an end to the celebrated school of Alex- 
andria, where renowned professors taught all the sciences 
known in those days. The Parabolans, at that time, led by 
Peter, a reader of the church of Alexandria, barbarously 
murdered the beautiful daughter of Theon the mathemati- 
cian, the learned Hypatia, who was wont to teach publicly 
the doctrines of Aristotle and Plato. That murder was never 
avenged. The emperor ignored it; the laws remained silent. 
In that stupid and brutish destruction all records of the past 
were lost forever to the world. Among these were doubtless 
preserved some of the ancient archives kept by the priests 
in the Egyptian temples, that were desecrated, after the intro- 
duction of Christianity into Egypt under the reign of Em- 
peror Domitian, by the followers of that religion. A few 
volumes that had been saved from the vandalistic fury of 
the Parabolans were fed to the flames by order of Abul-ben- 
el-ass, a lieutenant of Amrou, a general of Calif Omar, when, 
in 641 A. C., the Arabs under his command took Alexandria 
by assault. 


"Ptolemy Soter, King of Egypt, a lover of the arts and sciences, founded 
the famous school of Alexandria whose celebrity has reached-our days. To it 
he called learned men from every country, from Greece particularly. In that 
school all branches of science were taught—astronomy, cosmogony, mathe- 
matics, natural history, archaeology, geography, medicine, poetry, history. 
He gathered within it 700,000 volumes. Four hundred thousand of these he 
had placed in a part of his palace which he called the Museum; the other three 
hundred thousand composed the library of the temple of Serapis. At the time 
of the taking of Alexandria by Julius Caesar the museum and its precious 
contents were accidentally burned. It remained for Bishop Cyril to destroy, 
in 416, the temple of Serapis and the 300,000 volumes of its library. 
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The records of the past being thus annihilated in Egypt 
and Greece, it remains for us to seek information in the 
“Lands of the West,” and consult the inscriptions on the walls 
of the temples and palaces in which the ancient Maya sages 
archived, as did the Egyptians, the events in the history of 
their nation, which they regarded as most worthy of being 
preserved to the knowledge of coming generations. The nar- 
rative of the greatest catastrophe known to mankind could 
not fail to be recorded by them in an enduring manner. So 
it was carved on stone, in intaglio, and placed in the interior 
of a building, secure from injury by the action of the ele- 
ments. To this day the monument where it is yet to be seen 
is called Akab-2ib—the dark, the awful, writing. It is also 
related at length in the sculptures and inscriptions that cov- 
ered the walls of the pyramid of Xochicalco in Mexico. A 
relation of it was likewise made by Maya authors in their 
geological and chronological works; a very few of these have 
escaped destruction, no one knows how, at the hands of the 
ignorant, fanatical Spanish monks who, following the exam- 
ple of the Parabolans, fed to the flames the libraries of the 
temples and colleges on the western continent, destroying 
the records of ancient American history as the former had 
those of Egypt. 

Among the books that escaped the vandalism of the 
Landas, Torquemadas, Zumarragas, and their associates, two 
contain the relation of the submergence of the “Land of Mu.” 
These are the Troano MS. and the Codex Cortesianus.” 


“The learned Dr. E. Forsteman, author of various papers on the Maya 
mode of computation— ‘Maya Chronology,” “Time Periods of the Mayas,” 
“Pleiades among the Mayas,” &c. (E. Forsteman, in Bulletin 28 of the Brreau 
of Ethnology, speaks of the Codex Troano- Cortesianus. So also in his Tine 
Periods of the Mayas and in Central American Tonalametl), and others 
echoing his opinions, assert that the Troano MS. and the Codex Cortesianus 
formed originally one and the same work. They assume that said Mss. are 
originals of their authors. They judge by the handwriting of the scribes who 
made the copies that are in our hands, and not by the contents of the books, 
which they evidently do not understand; for, if they did, they would not have 
the historian recount the same story twice in one book, in two very different 
styles. The records of the cataclysm are the writing of two different authors, 
each narrating the story in his own way. That of the author of the Troano is 
terse, like that of a scientific writer. The style of the author of the Cortesianus 
is more prolix, bordering on the poetical. Both manuscripts may have been 
the work of the same copyist, or of artists belonging to the same school. For 
translations of the narratives see Le Plongeon’s “Queen Moo and the Egyptian 
Sphinx”—pp. 147, 148 
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Their authors mentioned the date of the occurrence. It 
remains for the learnedGerman archeologists, Dr. Edward 
Seler of Berlin and Dr. E. Forsteman of Dresden, who have 
made a special study of the mode of computation followed 
by the Maya mathematicians in their astronomical and chron- 
ological calculations, to tell us the exact date of the cata- 
clysm and that of the departure of Queen Moo, who, aban- 
doning her native country, sailed with her adherents across 
the ocean and, seeking shelter among her compatriots who 
dwelt in the valley of the Nile, led another Maya immigra- 
tion to the banks of that river. 

It certainly would be most interesting to ascertain the 
date of her flight; that of the fall of the Can dynasty, and of 
the dismemberment of the Maya empire, which was its con- 
sequence, as given by the author of the Troano MS. We 
would then know whenp the communications between the in- 
habitants of the “Lands of the West,” and those of the shores 
of the Mediterranean were reopened; and when Queen Moo, 
at the head of her followers, coming direct from their mother 
country, reached Egypt and introduced into that country the 
Maya civilization and its concomittants, as it existed at that 
period. 

The author of the Troano has dedicated several pages 
of his work” to the history of Queen Moo and the murder of 
her Prince consort, Coh, by their brother Prince, Aac, he 
being impelled by his desire to obtain possession of the gov- 
ernment of the empire, and his jealousy, his sister Moo having 
preferred Coh to himself.*® 

If we compare this narrative with the myth of the earthly 
career of Osiris and of his assassination by his brother Set, 
impelled also by his wish to seize the reins of the government 
and his love for Isis, as related by Plutarch®® and by other 
authors after him, even in modern times,*®° it is evident that 
the one is a garbled iteration of the other; and, if we bring 


*Troano MS. Part II. Plates XIV., XV., XVI., XVII., XVIII., XIX. 

“The story of the feud between the two brothers and the sister has been 
translated by the author—see Le Plongeon “Sacred Mysteries Among the 
Mayas and the Quiches,” pp 77 et passim. 

”Plutarch—De Iside et Osiride 3—13. 

Sir Gardner Wilkinson—“Manners and Customs of the Ancient Egyp- 
tians—Vol. III. pp. 75, 76. 
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to mind the story of the mortal enmity of the two brothers 
Bali and Sougriva related by Valmiki in his epic, the 
“Ramayana’’,*** then it becomes evident that these myths in 
Egypt and India have their origin in the history of the mur- 
der of Prince Coh by his brother Aac, and that it was car- 
ried to those countries by Maya colonists. The tale in Gene- 
sis‘°? of a man being murdered by his brother through jeal- 
ousy, at the dawn of civilization, is possibly another version 
of the same incident that the high priest Hilkiah, the author 
of said book,*®** had heard from one who had been in Egypt, 
and that he disfigured to suit his subject, without taking the 
trouble to alter, but little, the names of the actors in the 
tragedy.*”* 

Queen Moo and her followers were welcomed by their 
compatriots who had long been established in the valley of 
the Nile. Belonging to the family of the kings who for cen- 
turies had reigned over their ancestors, who, after their death, 
had received the honor of apotheosis, and been worshipped 
as the gods, protective genii of the mother-land, she was re- 
ceived with open arms and proclaimed queen of the country 
of her adoption, under the pet name of Ioin, the Little Sis- 
ter; a name that in time, through a dialectical pronunciation, 
was changed into Isis; when, after her death, she also became 
a goddess and was recognized as the titular deity of the whole 
of Egypt, and worshipped as such during the coming cen- 
turies;*°° that is, until the introduction of Christianity in that 
country. 

Whatever knowledge the priests possessed concerning 
the history of Osiris and his life on earth, they kept as a pro- 
found secret, divulged only to those who had been judged 
worthy of initiation into the “Great Mysteries,” though 
Herodotus says, speaking of a ceremony on the Lake of Sais, 
in which said history was represented, “I am well acquainted 


Valmiki—‘Ramayana”—French Tr. by Hypolyte Fauche. Part I., pp. 
353, 354, 355. 

*2Genesis—l Ch. IV. v. 8 et passim. 

TT. Kings—Ch. XXII. v. 8 et passim—II. Chronicles, Chap. XXXIV. ver. 
14 et passim. 

Te Plongeon—Sacred Mysteries among the Mayas and the Quiches, pp. 


85, 89. 
%Plutarch—De Iside et Osiride—S—33. 
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with them, I refrain from revealing any, as well as those 
relating to the institutions of Ceres, called by the Greeks 
_ Thesmophoria, and I shall only mention as much as my re- 
ligion permits.”*°° 

That the priests, by the archives of their temples, knew 
that the beings whom they worshipped as gods had lived on 
earth, there can be no doubt, since Herodotus, who had been 
initiated to the mysteries, asserts that the Egyptians told him 
“that previous to the reign of the kings (whose statues they 
showed him) the gods had reigned over their people, had 
lived among them, one always occupying the throne, they 
being twelve in number; the last being Horus, son of 
Osiris.””*°" 

In the book of Glorifying Osiris in Aquerti, contained in 
a papyrus of the Louvre, translated by Mr. Pierret, as in the 
book of Lamentations of Isis and Nike, translated by Mr. 
Horrack, we see the two sisters worshipping 


their murdered brother and wideese- by. 
ing him with endearing words, enum- \\ 
erating his multifarious titles among 

which are those of Lord of Kui-land. ; md | 





He whc Z\ dwells in the Land of the 
West.* '% | MY 
The Egvptologists have truly interpreted the hieroglyph 
Kui-land; but they have not .given the meaning 


© \\ of that name, nor told where Kui-land was 


situated. How can it be done without a know]- 


aw edge of the Maya languager ‘The ne awd, 


they simply read as “foreign land.”’ 


2 F erodotus—Lib. II.—171. 

7H erodotus—Lib. II. 4, 43. ; 

The twelve heads of horned serpents, crowned with a flame, symbol of 
the soul escaping from its earthly tenement, found by the writer in the 
mausoleum of the high priest Cay (Plates Nos. 18 and 19), at Chichen, where 
they had been deposited for safe-keeping with the urn containing his ashes, 
were no doubt the totems’ of the twelve kings of the Can dynasty who had 
reigned over the Mayas and were deified after their death; whose portraits, sur- 
rounded with haloes, ornamented the facade of the eastern side of the palace 
at Chichen in Yucatan. 

*In Dr. Le Plongeon’s manuscript, the upper part of this hieroglyph is 
indistinct; it has been reproduced as it appears.—M. A. B. 
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It was intended by the Maya and the Egyptian hierogram- 
matists as a symbol of the three great islands that formed 
the “‘Lands of the West’”—the Land of Mu (Atlantis), the 
northern, and the southern parts of the American continent. 
In those lands then were situated the country of Kui. 
The sign called vase with ring, by Champollion, 
Samuel Birch, Brugsh, and others, is the kum, 
calabash, used, as it is even to-day by the aborigines 
of Yucatan, and of which the cum is an imitation 
in clay, stands for the letter K, ge gtr of the 
Maya name of the object. ‘Then the sign is the 
Egyptian and Maya equivalent of our letter U. as 

is of our letter I. So the Maya scribe 

would, Tosa, the Egyptian, read . the hie- 


ROR \\ Kui, which is a Maya word, with 





the Egy ptian plural desinence I. Ku is the 
name for God. The Maya plural would be Ku-ob, 
the Egyptian Ku-i. 


Was, then, the birthplace of the gods in the West? 
Was not Maia the mother of the gods, the daughter of 
Atlantis according to the Greek mythologists? 

In rendering by means of the Maya language the title of 


the goddess T-Mau if read from above downward 
it gives Ku ti May ach God of Mayach. But if 
read from below up ward it would be Mayach-ti- 
Ku-Mayach the Co untry of the God, — which 
is in perfect acco “| rdance with the title’ of 
the Mother of the gods—of the goddess 
Maia. 


In the legends accompanying the representations of the 
goddess Isis, explanatory of the various attributes ascribed to 
her, it will be found that she is made to fulfil characters in 
Mayach, the country whence she came ‘and where, after her 
death, she was supposed to have returned, and to reign with 
her consort over the souls of the departed. This is particu- 
larly evident in her attributes as Athor or Hat-Har. This 
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last name explains her symbol as “Lady of the West,” issuing 
as a spotted cow from the side of a mountain. Hat-Har 
or Hat-Hal is a Maya word composed of two primitives, 
Hat, a verb meaning “to tear, to rend, to sever,” and Hal, 
“the mountain side.” 

With her advent on the banks of the Nile, were reopened 
the communications so long interrupted with the western con- 
tinent, Mayach, after her flight fell into the hands of Prince 
Aac. He being now the sole ruler, according to the author 
of the Troano MS. ill-treated and enslaved the people who 
had been happy and prosperous under the sway of Queen 
Moo and Prince Coh, whom they loved and mourned. The 
tyrant directed his wrath particularly on those who had be- 
friended his sister. We are told that his subjects, exasperated, 
rebelled against him.*** For a time anarchy was rampant; 
the people having at last obtained the upper hand, expelled 
their oppressor—others affirm that they put him to death. 

Thus were brought about the ruin of the Can dynasty in 
Mayach, and the dismemberment of the Maya empire. The 
governors of the provinces refusing to acknowledge thence- 
forth, the suzerainty of any of the members of the royal fam- 
ily over them, proclaimed their independence, each declaring 
himself a king in his own district. During that period of 
internal disturbances many, unwilling to submit to the new 
order of things, or to take arms against their brothers, pre- 
ferred to abandon the home of their forefathers and join in 
exile their friends who had followed Queen Moo. 

So, a new Maya immigration more numerous than the 
first, direct from Mayach, settled on the banks of the Nile. 
They imported into Egypt their language, their manners and 
customs, their religious conceptions, their arts.and sciences, 
that, taking deep root among the mixed population already 
dwelling there, developed into the great Egyptian civiliza- 
tion, whilst the Mayas became the founders of the mighty 
Egyptian empire, so celebrated during many centuries 
throughout the world. 

This amazing development from a small colony of 


“Troano MS., Part II. Plate XVII. Middle section. Le Plongeon—Queen 
Moo and the Egyptian Sphinx—p. 143. 
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civilized men recalls that of the no less wonderful instance 
of the great Naga empire. This also sprang from a small 
Maya colony founded, in very remote ages, by a few emi- 
grants from Mayach on the coast of Burmah, which in time 
became rich, renowned and powerful. It extended from the 
shores of the Pacific Ocean to the western coasts of Asia 
Minor, spreading culture throughout the vast regions at the 
south of the Asiatic continent. It reminds us also of how, 
in modern times, the great British Indian Empire evolved 
from a small settlement called Madras, established by a few 
English traders in 1639, on the coast of Coromandel, in the 
peninsula of Dekkan. 

The Egyptians, like the Nagas, have left behind them 
grand and remarkable monuments that mark their passage 
on earth; so have their progenitors the Mayas. The ruins 
of their wonderful architectural works are today the admira- 
tion of travelers in India, Indo-China, Egypt, as well as 
Yucatan. 

(To be continued) 











AUGUST 


BY THE AUTHOR OF “EASTER IN NATURE” 


tion and growth is at an end; the harvest is on hand, 

and so is the vintage. —The Great Mother is abroad 

in the world now as much as ever. Come out and 
walk with her and it shall soon be seen that her work is not 
ended and that August has many a commentary on Man’s 
mind which is worth reading. August has uplifts, and as 
many as Spring. The woodchucks are still climbing the fence- 
posts and the brooks are singing themselves into my heart. 
Maritime natural history is more eloquent than ever. Mammals 
seek the sea shore, if they can, and especially at night, attracted 
by the salt. Where summer boarders do not abound, the sandy 
beaches team with screaming multitudes of seabirds more 
than at any other season, many of them on the way to the 
South. The Great Mother seems to be specially concerned 
with her life on the seaside; her “song of nature” is heard most 
clearly where the swallows nest in the sea shore clifts. Her 
human child sings in his vineyard, and with his crops, and at 
his feasts. His song is often rude and unnatural. His cup is 
not her cup. 

August invites to serenity, to retirement, to silent places, 
there to look at the fruit and learn the secret of healing. The 
fields suggest retreats, and in September they are sanctuaries. 
The sea shores are motherly; they fill the air with comfort for 
strayed children; they can teach us what our longings mean. 
The open ocean looking in upon us from out of. its immensity, 
can harmonize all dissonances. August reaches us a hand 
from the sea of love and answers us of the Mother’s presence. 
In the Spring we seek the rivers. In Autumn we rest on 


A UGUST is an open secret. All the mystery of gesta- 


b= ag Fa ual EEN 











AUGUST 283 


the lake. We are more in the tides and the long recessions of 
the sea in Spring and Summer. In the Autumn we do not like 
uncertainty nor absences. We prefer the calm and the peace 
of the wide air. We fear the heaving deep. 

In all this there is a water spirit, a spirt reflection, a pecu- 
liar love of truth, a search for truth and a desire to obey the 
Great Mother’s will, as manifested by the sea or water in 
general. The spirit of the waters means motion, the medium 
which swings the seasons around its axis. Not the motion of 
Spring, which is an onrush, but, if I may so call it, the eternal 
on-going energy. It is not a motion which can be calculated 
physically, but rather the energy of motion. In August the 
energy often seems to stand personally before us. It is then not 
so diffused as in Summer. It is far more individualistic and 
self concentrated. 





THE CHRIST OF THE HEALING HAND 
By JAMES L. MACBETH BAIN 


F we would seek to know the deep rationale of the work 
| and process of denying greed in the cravings of the appe- 
tite, it is that the elements of the body, being thereby 
made subject to the will of our spirit, are thus brought 
into order, that is, into quiet activity for the animal soul. And 
into this quiet of the animal soul can the Holy Spirit of bless- 
ing come, through whom, and in whom alone, is the work of 
the re-creation of this body. For it is only then that the 
Spirit can fulfil its true and unique function, which is that 
of controlling all the powers of the mind, and of the soul, 
and of the flesh. And when our human mind has become the 
Divine Mind, then indeed it is well. For it, as the rich power 
of the Holy Spirit in us, directs all in us aright. And har- 
mony and order reign where only anarchy with its fruits of 
disease, pain and death formerly reigned. And all, all is 
well and life is good. 

Now we must, consciously or unconsciously, comply with 
the above conditions, in so far as this is at all possible for us 
in Our present circumstances and duties, otherwise neither 
divine thought nor any spiritual-mental attitude will avail 
for the health of our flesh. Thus, to explain this more fully. 
If, for example, we persist in abiding in conditions that are 
morally or psychically, or physically unwholesome, ay, even 
in order to fulfil what seems to be duty, after the warning of 
God’s voice has been given to and heard by us, we must suffer 
for it. And there is no power that can save us from such 
suffering. If we persist in abiding in gloom, or misery, or 
despair when we have proved clearly that through such is a 
sure disintegration of our psychic and physical forces, we 
must pay the penalty of this our wilful sin against the law of 
the Christ of our soul, even the reason of our mind. 

Here I speak from manifold experience. For, being ex- 
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ceedingly faithful in the desire to fulfil any duty, I have 
persisted and persisted for years in doing this very great wrong 
against the Holy Genius of my flesh. And, all my spiritual 
thought notwithstanding, it has brought me, over and over 
again, the most intense suffering of mind and much cruel 
nerval disorder. For long time I have stood beneath, as it 
were, a continuous douche of dark waters. I have laid me 
down in this bath of misery, notwithstanding that the hand of 
my Genius had opened the door to me, and was pointing so 
clearly to the way of my deliverance. And the strain has so 
tried my nerval body that my brain has often felt as though 
it had been beaten into a mass of pain. Had I persisted long 
enough in my error of self-will, paralysis of the nerval body 
must have ensued, and we know that this happening would 
not be the will of God. 


IT IS NOT WE WHO BUILD THIS HOUSE OF GOD 


Now I have said all this concerning the health of the flesh 
and physical conditions thereof, because I feel they are indeed 
necessary to the healing and health of our soul as well as of 
our flesh. And yet, throughout it all, I would sound the 
great spiritual note given above. In all the work we do for 
this body’s fullness of health, we must not forget that whether 
it be the cleansing and preparing, or the building and gar- 
nishing of the house, it is God in us, through us, and of us, 
who works, and ever must work, if this great work really is to 
be done. 

We all know some dear soul who cannot rest in God day 
nor night for the very desire to clean and prepare this house 
well. Not only is the matter of feeding and clothing an all- 
absorbing theme to such, but all manner of physical exercises 
and bathings, internal and external, must be performed every 
day. Thus they give themselves no time for the coming of 
their Great Peace. They feel so intensely that they must do 
all this great work. 

These dear ones always remind me of the good, but over- 
anxious, and therefore worrying, housewife, who cannot keep 
from scrubbing and brushing, sweeping up, washing and rub- 
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bing her household goods until she finds that she has almost 
scrubbed her floors away, and brushed her precious carpets 
bare, and rubbed off the very features of her idols! And just 
as we pity that dear, good, earnest, conscientious woman (as 
well as all those who have to live with her in her house), so 
do we pity our brother for his error in judgment. 

But sooner or later painful experience will teach both 
that it is indeed vain to rise early and labor late over that 
which passeth away. And then they will both come to know 
that there is a right way for all domestic economy. And it is 
God’s way, and it is assuredly the way of pleasantness and 
peace. 

SOME FACTS OF HEALING 


Many very interesting facts of healing fulfilled, both 
through the agency of healers whom I know, and who have 
narrated these facts of their work to me, and also through my 
own agency, could I now narrate to you. Tedious and un- 
congenial to myself though it be, I would fain to do so. And 
in accordance with my promise given you in “The Christ of 
the Holy Grail,” I shall do so now. 

These cases are so many that I shall surely find it difficult 
to choose from among them now. For my good brothers and 
sisters in this most holy service of Life during these years 
that I have gone up and down among them, have not 
been able, and, indeed, have not, in any way attempted, to 
keep any record of these most beautiful works of healing. 
What I hear in one town seldom goes with me to the next 
town. And this you, my reader, will easily understand, see- 
ing that my ear is open to the enthusiastic word of well-nigh 
every brother and sister on earth in the fraternity of the Great 
Christ of the Healing Hand. But this you may take for 
granted, that abundant testimony has come to me from these 
sources of the unfolding of the healing power of the Christ in 
many souls, sweet in lowliness, ay, in many, many men and 
women who never thought to have come to the joy of this 
great and holy service of Life. 

Not a few of these now possess those powers of healing 
which I call supernormal, and of which I have written very 
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freely in the “Brotherhood of Healers,” and when describ- 
ing the wonderfully beautiful works of healing that have 
been done through my wife’s ministry. 

Thus, one brother in Glasgow tells me how, through the 
use of his hand, uric acid and other evil matters are drawn 
out of the system of the patient, and discharge themselves like 
water from the diseased body, while his hand is laid thereon. 
Another brother, a well-known captain on a Glasgow steam- 
ship, tells me of many cures of paralysis and kindred dis- 
orders which have been fulfilled through his hand. A sister 
healer in Falkirk, which neighborhood has produced, because 
of its richness in iron ore, many magnetic healers, thus de- 
scribed to me one of her works of healing, and I am able to 
give you some of the details of this treatment, because, con- 
trary to my usage, | did at the time note them down. [| think 
this is the only case in which I have done this during these 
recent years. 

‘My sister’s wee laddie was very bad with swollen 
glands, and they feared for his life. I felt when I saw the 
bairnie lying there that I must put my hands over the swelling. 
I had to hold them over it without touching it. Then my 
hands began to swell, and swell, ‘till they were like baps,’ and 
my sister said: ‘See how your hands are swelling.’ And as 
my hands swelled the swelling on the glands gradually went 
away, until it was quite gone, and the bairnie was soon all 
right.” 

Through the hand of this sister ointments of healing 
virtue exude in a manner similar to that described by me in 
“Brotherhood of Healers.” I could go on now speaking of 
such healers in many towns of our land, but the difficulty 
already described remains, and the embarras de richesses 
really becomes embarras du choix. 

Suffice it then to say that these good men and women are, 
for the most part, fulfilling this sacred ministry in the mag- 
netic degrees of their being, that is, through the use of the 
hand or by personal contact; and I offer to them now this 
word of an unmingled tribute, and say to them, one and all: 
God bless you and speed you in your good work of healing. 
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Ye work where I have practically ceased to work, but, far 
from discountenancing you for so doing, I esteem your ser- 
vices as the fulfilling of a sweet labor that I, too, had much 
joy in doing so long as my power was in that degree of my 
nature. For the service of healing has, in my case, now largely 
passed into the realm of pure thought or desire, wherein no 
personal, or at least, physical, contact is needful, wherein the 
healing spirit-ego alone, so far as one is consciously aware of 
it works. And this has been so much so for some years past, 
that I have absolutely ceased to take any account of the cases 
of cure that are attributed to my agency. Indeed, I assure 
you that I care not in any way that any record whatsoever of 
these works be made or kept, and, if I had my choice, I would 
rather that no such record be kept. The work is done. I[f it 
is done with holy will it is well done, and there let it rest. 
I, for one, certainly have done with it. 

That is exactly how I have felt in this matter for years 
past. But for the sake of those who need more detailed and 
more full information for their use—and many there are who 
do desire greatly, and have earnestly asked me for this knowl- 
edge, I shall now describe a few typical cases of healing 
through my own agency, which cases I consider to be note- 
worthy, being well proven, and note-worthy also, as being 
good examples of the works through which some of the doc- 
trine of the modi operand: can best be given to you. 


CASE | 

I had been very hard at work in the south, and had come 
to my mother’s home for a much needed period of rest. I 
mention this fact to show that the power of healing does not 
depend on our physical state. ; 

On the evening of my arrival my sister said tome: “We 
would like you to visit poor Katie Christian. She is very ill. 
She had been my mother’s maid, and had just been brought 
back to her home from the Liverpool Hospital, where she 
had undergone a most serious operation. Little or no hopes 
were given of her recovery. Feeling very tired, I replied: 
“Oh, no, I can’t do her any good as | am.” But my sister so 
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urged me that at last I went. I found the poor body in a very 
low state indeed. She lay stretched on a humble couch in 
that stuffy kitchen, and not only had she the pallor of death 
on her face, but the words and looks of her friends clearly 
indicated that they entertained little or no hope of her re- 
covery. 

But as soon as I saw her I knew that I was to be enabled 
to do something for her healing. So I went to her side and 
sat by her, holding one hand in mine, and laying the other 
hand over her solar plexus—over the pit of the stomach. I 
noticed that she was reading the Bible, and so I knew that 
I could speak to her in the language of the Bible. Also, I 
knew that besides being a woman, which, of course, naturally 
predisposed her towards the mystic apprehension of life, she 
was religiously inclined. 

And so I spoke to her thus: “You know, Katie, that 
Christ in you is your healer. You know that Christ in you 
wishes to make you whole. Well, now, you know that Christ 
is also in me, and that Christ in me wishes to heal you. So 
when I hold your hand thus, and lay my other hand on your 
body thus, it is my Christ who is working with your Christ 
for the healing of your body.” This thought I saw she grasped 
well, so I went on thus: “Your healing Christ is always with 
you, Katie, never away from you night or day. And you can 
speak to your healing Christ, and you can say at all times: 
‘Oh, Christ, I know that Thou art healing my body.’” And 
I got her to promise that she would thus affirm the healing 
power of her own Christ night and day, and she did it. 

I put her on a very light healing and nourishing diet— 
in which barley water and raw eggs took the place of the 
fried potatoes that I noticed these poor people were trying to 
tempt her with. And I continued so to visit her for four 
days. The result was very wonderful. Before I left her she 
was able to be up and moving slowly about the house. And 
before I left her I said: “Now, remember, Katie, though I 
go, your Healer does not go. Christ, your Healer, abides 
with you, and you are to speak to Him at any time.” I had 
then to go to the Vegetarian Summer School at Rhos-on-Sea 
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for a fortnight, and when I returned I found Katie well and 
bonnie. She had peeled all the old skin from off the flesh, 
and had clothed her body in a new skin. Her body was 
plump with new flesh, and her cheeks were healthy and 
peachy as a child’s. She was already looking out for a situa- 
tion, and she soon found one in her own bonnie Isle of Man. 
She has been there ever since, now over three years, and is 
well and enjoys her life today. In fact the last I heard of her 
was that she had gone to New Zealand, and was there married. 


CASE 2 

A lady friend of high social rank—now resident in Lon- 
don—had suffered for years from bronchial affection, which 
rendered it necessary for her to spend every winter in Cali- 
fornia. But the disorder persisted. So she came to me in 
the London Spiritual Alliance Rooms at the close of an ad- 
dress on the Healing Christ, and asked me to lay my hands 
on her. I laid my hand on the thorax. It remained there for 
about three minutes. This lady was then effectively healed, 
for I have been in close touch with her for a long time, and 
there is not the slightest return of the old malady. 


CASE 3 
I have recently had a very interesting case of a child 
being healed through the power of the silent word. This is 
an infant of less than two years of age. She had been very 
badly affected by fits. Now, her father and mother are spir- 
itual people. - I asked the mother if she believed in the power 
of God to heal the child, and she answered most seriously, 
“Yes, I do believe.” I then told her to affirm ever, and 
whether present or absent from the child, thus: “You are 
God’s own child, and so you are well, and no hurt can come to 
you.” She has done so. I have looked in daily: for a moment 
to see how things are going on, and I find that the child has 
been practically cured of these fits. Indeed, she has had none 
since this Christ-treatment began through the soul of her 
mother. 
CASE 4 
This case I shall now describe, because it will further 
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show how the family or relatives of the patient often have, 
all unknowingly, in them the very elements of healing needful 
for the cure of their dear one. 

This woman is the mother of a grown-up family, and is 
an earnest worker in the Theosophical Society. Her sister, 
on writing me about my anticipated visit to their lodge as 
lecturer, asked if I would try to see her sister, who, she re- 
marked, was now so ill that they entertained no hopes what- 
ever of her recovery. Indeed, she added, we have come to 
feel that it is in her karma that she does not recover from this 
illness. Events proved to this good woman that it is not well 
to talk too freely or glibly about the great fact of karma. For 
it is too great a doctrine for superficial comprehension. And 
if so apprehended, it may and does become a very chain and 
fetter, self-forged, and so welded on self that it binds the soul 
in hell as effectively as ever did the Calvanistic doctrine of 
election. Concerning its uses and abuses I shall yet speak 
fully. 

I arranged to stay in the good woman’s house for the 
night. Her husband was the patient’s doctor. I went with 
her direct from the meeting to her sister’s house. Here I 
found the gentle woman literally lying like a log in bed. The 
disorder was of the blood. I forget now what its nature ex- 
actly was. Indeed, I question if I ever did really know, in 
the ordinary diagnostic way, much about her physical ailment. 
Such external knowledge is certainly not a necessity for this 
kind of healing. So stiff had her body become that it was 
with some difficulty I got her head so moved that I was able 
to manipulate very gently the muscles at the base of her skull 
and at the nape of her neck. But I knew that soul as soon as 
I entered that bedroom, and I found her to be of a fine, strong 
and spiritual will, and of a very high order of spiritual con- 
sciousness. I was therefore able to speak to her soul, saying 
very little indeed to her external consciousness or mundane 
intelligence. | 

Indeed, my words to her ears were very few, and of the 
same nature as those spoken to Katie Christian. Only, I used 
her language as a student of the ancient wisdom through the 
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literature of the T. S., in speaking of her Christ-Healer, ever- 
present, ever-potent as the Holy Atman, the Divine Imma- 
nence, the Almight God, her Savior. Then, with one hand 
on her forehead and the other on her solar plexus, I sang the 
23d Psalm as adapted by me to the melody Marosa. This 
seemed greatly to bless her, and brought her into the peace of 
the Eternal Love, even her own beautiful and pure heaven. 
And there I left her sleeping sweetly. Next morning, I was 
talking to my host, her doctor, about her at breakfast, and this 
good-hearted honest fellow declared to me that, as he could 
do no more for her, he would be most thankful if I could help 
her in any way. He, however, told me that he had no faith 
whatsoever in these spiritual methods. But when in the midst 
of our talk, he suddenly got up and phoned in my hearing to 
his brother-in-law, and found that his patient had had seven 
hours good sleep, he was certainly made to think. 

“Well,” said he, “it is indeed remarkable; for she has not 
been able to sleep normally for a long time; and last night’s 
injection of morphia was only a pretended one. Well, I give 
you carte blanche to do with her as you see fit, and if you cure 
her, I’ll give you myself a testimonial.” 

“Thank you, my dear fellow,” I said, “for your truly 
generous expression of good will; no one could appreciate it 
more than I do; but I do not need nor desire any testimonial. 
I appreciate your carte blanche, I accept it; and now I’ll act 
accordingly.” I went with his wife to see the patient as soon 
as she was ready to go. 

Now here comes in the most important part of this bon- 
nie story. I found that this good woman had healing powers, 
both magnetic and spiritual. I found alsb that the patient’s 
husband, and likewise her son and daughter, had the same 
powers to a certain degree. And I yoked them thus to the ser- 
vice of the health of the patient! I said to the sister and hus- 
band: “You are, each of you, to hold a hand of the patient, 
thus, and to lay your other hand over her solar plexus, thus, 
and to will and to feel that your virtue is passing into her 
body.” I said the same to the son and daughter. For I had 
soon perceived that these two couples were of complementary 
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magnetism, and that the power would thus be well balanced in 
its elementary richness. 

I may here say that I had to ask them to get rid of the 
day nurse, and to substitute the night nurse for her. The day 
nurse was one of those fussy, angular, dried up, unmagnetic, 
pernickety women who are barren of all the sweet richness of 
womanhood, and whose very presence would in itself be quite 
enough soon to kill any sensitive body. But the night nurse— 
of whom I caught a glimpse as she sat at breakfast, was, I 
could see, what every nurse should be, a healer born. And 
really, when we know that this dear woman was actually left 
by the wisdom of her doctor to the care of that woman of 
death all day, and that her own loving relatives were kept 
almost entirely away from her bedside, we see how much 
medical science has yet to learn—ay, even the common sense 
of the plainest woman and the most common man! 

Well, then, to make my story short, I left the dear family 
that day not without hope in their heart. I kept in touch 
with them in more ways than one, and by means other than the 
post, and I knew that all was going as well and in the way I 
had pointed out to them. In about six weeks’ time, I had a 
letter from the doctor’s wife saying: ‘You need have no more 
anxiety about my dear sister. She is now well, and we are off 
to Colwyn Bay tomorrow.” 

A few months after this our patient was able to set off to 
Scotland at an hour’s notice, and under very trying circum- 
stances, and to return, having done a sore duty, and that with- 
out any serious results. 

And just one year, Sunday for Sunday, from the day I 
first visited her, I was her guest in her hospitable home, and 
she was my hostess, radiant with joy. And she meant what 
she said, dear, kind heart, when, piling the food on my plate, 
she remarked: “A year ago tonight, you were doing with me 
just what you liked, and forced your good things into me. 
Tonight I am to do with you just what I will, and so am to 
pour my good things into you.” And she did; and do you 
think, dear reader, that Brother James had the heart to refuse 
this pleasure to a bonnie sister. Verily no! 
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CASE 5 

While visiting Dundee last year I called one day at the 
home of James Cramond, to test the bread that his goodwife 
had just made according to our lesson. I noticed on entering 
that wee Jeanie, the light of the home, had sore eyes. Wee 
Jeanie is one of those auburn beauties, really a hun in human 
flesh, and the radiance of her bonnie smiling face had often 
blessed me. But today there was no smile. Wee Jeanie was 
very miserable. For her bonnie blue eyes were smeared with 
the same kind of greasy ointment, and bandaged over! Cer- 
tainly Jeanie did not approve of the treatment, nor did I. 

So I asked the mother to wash the eyes well. I then took 
the child on my knee and bathed the eyes with my saliva, using 
each of my ten fingers to do so. Soon she was asleep on my 
breast with my right hand over her eyes. And, to tell you a 
secret, I, too, had a nice wee nap, for I was rather tired out 
in visiting people. 

And so we napped together for about twenty minutes. 
I believe the healing was done during this little nap, for when 
we awoke Jeanie’s eyes were completely healed! And there 
was no wee lassie in Dundee that night so happy as Jeanie. 


CASE 6 

Twelve days ago I got to my mother’s home from Belfast, 
to find that the gentle body had been so stricken with paraly- 
sis that her speech was seriously interfered with. My readers 
will understand what I felt on seeing the saintly mother of 
my days thus stricken. 

But I spoke to her the word of the good cheer of my own 
Christ, while holding her right hand in my left, with my 
right hand on her head. After two days she was able to be 
up and about, speaking as well as ever. Then I continued 
the treatment by holding her in my arms as she sat on my knees 
grasping her left wrist by my right hand and her right wrist 
by my left hand. 

For the past week she has been out with me for a good 
walk every day, and she is now once more “my aine bonnie 
mammie.”’ 
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THE POWER OF PERSONAL PRESENCE 


And now I have fulfilled the law in this the personal and 
magnetic degree of our being, by telling you these stories. I 
know that I have done what is right in so doing, for the whole 
of will approves it. But ere quitting this plane I shall win 
from its storehouse a further knowledge for you by talking to 
you very briefly concerning the power of the personal presence 
to heal and bless. 

Assurances which have astonished myself, have so often 
been made to me of the healing of various disorders, physical, 
psychic, and mental, through merely sitting in my presence, 
that I have been constrained to realize and recognize the 
power of the physical presence of every one whose only true 
and abiding consciousness is in God, the Good, the True, the 
Beautiful. 

The first time this fact seriously impressed me was 
through the following experience: I was in a friend’s salon 
in London, conducting une causerie intime on the “Healing 
Powers of the Ageless Christ.” A lady sat within about two 
yards of me during the whole conference. Next day I re- 
ceived a letter from her, telling me that during this talk she 
distinctly felt and realized that her body was being healed of 
a chronic bronchial cough, which had seriously interfered 
with her speech for years. And when she left that room she 
felt that she was entirely cured of this long-standing disorder. 
So she averred. 

Through this experience, she became a believer in, and, 
as a matter of course, a practicer and preacher of the Christ- 
Healing. Often has she spoken publicly on the great theme, 
and her voice has never failed her. She has also written more 
than one booklet on the great theme, which booklets have 
been of great use in the Church of England, of which she is a 
devoted daughter. 

Since then, I have watched this power in operation, and 
the foregoing has become a common experience with me. No 
doubt this power was working in me long before my attention 
was called to it. 

But not only for healing is the presence of the lover of 
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God potent. It is as potent for the service of general blessing, 
and especially so in any mode peculiar to the genius of the 
healer. Thus I have observed during these years, that if one 
has the genius of the poet or the singer latent in him, merely 
sitting in my presence will quicken or awaken and enrich this 
genius, causing it to come forth in fuller fruition. Indeed, 
some of these fruitions which have been sent to me were most 
abundant, even unto /’embarras de richesse. And so it is with 
the artist soul whom I thus contact, whether the art be in col- 
ors, or music, or handicraft. For all I have all these elements 
in my nature, and they have, since my boyhood, pressed forth, 
ever seeking expression, notwithstanding much that has 
opposed their flowering and fruit bearing. 

And so it is with the spiritually devoted or religious 
mystic who comes to me. For my spiritual genius is strong 
enough to awaken to life this sleeping spiritual and religious 
genius, and he sings of the love of God, and he is enthused 
with the love of every creature, and his one desire is to do the 
will of Good, and serve the creation in the love of God. This 
my constant experience is so interesting, and so rich in sugges- 
tion to the student of psychic, occult, and spiritual facts, that 
I give itnow. And this is why I give it. And in so doing I 
have served the truth. 

I have called this faculty the power of the personal pres- 
ence, as I wished to set forth the fact very clearly. But the 
personal presence js as truly in the written or unwritten word 
as in the physical nearness. 

And so it is that through my word, either spoken in pub- 
lic or private, the same power of quickening and healing has 
been continually testified to by many during these years of my 
public service of souls and bodies. 

And what I can vouch for as true in my own experience 
is true in the experience of every good man and woman we 
meet. And we thank God it is so. And we grasp the hand of 
the brother, and kiss the hand of the sister in God, feeling 
that verily we thus grasp the hand of God, that verily we thus 
do homage to the Hand of the healing, nourishing and sus- 
taining Christ, the Mother-Father of the Ages of our Race. 




















ANIMAL MAGNETISM APPLIED 


By ALEXANDER WILDER, M. D. 


HAT is to be understood by animal magnetism, has 
W been set forth in a previous article. It is an 
agent, or perhaps function, by which living be- 
ings interchange their vital conditions, and hu- 
man beings in addition affect one another with their moral 
states, and purpose of mind. I do not doubt that it was com- 
prehended in the ancient magic of the Medes and Assyrians, 
the secret healing art of the Esculapians and Hippokrates, the 
philosopher’s stone of the Alchemists and the Elixir Vite 
imputed to the Rosicrucians. Paracelsus named it, Van Hel- 
mont taught it, and Emanuel Swedenborg, self-magnetized, 
developed it into the curious phenomena of clairvoyance. 
When Mesmer propounded it, the world denounced it as 
charlatanism; but now, we have come to the next point of 
declaring it to be nothing new. We have all of us believed it 
—some as the great power of God; others as the jugglery of 
Simon Magus. 

Indeed, it was lost from human knowledge because it 
fell under the ban of the church. In the earlier Christian 
centuries, there were individuals everywhere who treated dis- 
eases by the imposition of their hands and magnetic manipula- 
tion. ‘Tertullian, living in the second century, advised that 
“any individuals who called themselves Christians and could 
not even expel demons or heal the sick, should be put to death 
as impostors.”’ Montanus, Gregory Thaumaturgus, Origen, 
Martin, Theophilos, and the Fathers, insisted upon the same 
test, offered to abide by it, and as we are told, actually prac- 
ticed it successfully. 

In due time, however, the Church succumbed to a similar 
sacerdotal rule as the various paganisms had before. Then 








298 THE WORD 


magic and learning were denounced as heathenish arts, and 
denominated sorcery and withcraft. Even to be proficient 
in the knowledge of grammar was declared to be unchristian; 
and Pope Gregory the Great rivals Jack Cade in his utter- 
ances against a liberal education. It was then that the lay- 
men, the common people, were placed outside, and the clergy 
alone became the Church. It was declared in Council that 
for persons who were not priests to treat the sick by manipula- 
tion was mortal sin. It was declared unlawful and prohibited 
under the sentence of anathema and outlawry for a layman 
to attempt the cure of a disorder by the laying on of hands. 
Only monks and priests had the right. This was the Hippo- 
cratic oath of Christendom, now so pretentiously imitated by 
the school of regular medicine. 

Ever since that time, the church and sectaries of science 
have never hesitated to uproot by massacre, by proscription, 
and every form of persecution, every endeavor of individuals 
to learn and obey truth, outside of their authority. At this 
very time, therapeutic magnetism is the-most certain disturber 
of complacent respectability, whether religious or medical. 

We shall now treat in a brief epitome of its application. 
I know of no individual who is not more or less liable to the 
magnetic influence, however difficult or even impossible it 
may seem to impress him. Nor do I believe there is any 
disorder or morbid condition in which it may not be advan- 
tageously, if not successfully, employed. The prediction in 
the Gospel according to Mark is a very true one: “These 
signs or miracles shall accompany those who believe; in my 
name they shall cast out demons, they shall take up serpents; 
and if they swallow any deadly substance it may be prevented 
from doing them harm; they shall place their hands on or 
over the sick and shall render them convalescent.” This 
declaration which is imputed to Jesus is now generally re- 
pudiated, both as not genuine; and as actually not true. The 
cures accredited to Jesus are explained away as supernatural, 
and supernaturalism then is denied. 

Yet it is a curious and significant fact that no Christian 
writer during the first 140 years makes any mention of the 
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miracles described in the three synoptic Gospels. Of course, 
as the Gospel according to John had not been then compiled, 
its relations are not at all referred to until long after, nor 
does Paul ever cite anything spoken of in the Acts of the 
Apostles. But we leave these matters to other causuists and 
attend to our own subject. 

The world of medical science is a sea of doubts; but 
magnetism is a world of facts all united in a grand harmony. 
It is the art and science of nature herself, inspired by the 
Divine Intelligence, and made successful by energy. Mag- 
netism is a force or energy pertaining to every organization, 
and which emanates from everything. It can be applied 
everywhere. A sleeping infant can be magnetized; so also 
can a sleeping adult. The muscles will contract, the patient 
will start convulsively, the breathing will be labored, and 
there will be either a deeper sleep or a sudden awakening. 
If the magnetic passes are made during intoxication or syn- 
cope, similar phenomena will result. Animals are also sus- 
ceptible. The dog,*cat and ape, have been experimented 
upon, and also the horse, with success. 

When the manipulation is performed upon an individual 
that is healthy and wide awake, the following results are 
observed: The pulse increases in force and frequency, or else 
diminishes in the same degree. The pulsations are no longer 
regular; the heat varies, the eyes become bright and glassy; 
the sensitiveness increases; and there is sometimes abundant 
perspiration and great loss of strength. Sometimes there is 
paralysis and even catalepsy. 

It is affirmed that some persons cannot be influenced by 
magnetic manipulation. The individuals will themselves 
deny that they have been affected; still, I do not believe it. 
They talk like a man who has drunk a glass of liquor and 
denies its effect. In fact, the individual has been influenced. 
He will be sleepless or more profoundly drowsy; there will 
be increased sensitiveness. The secretions of the body will be 
changed and often more abundant; sometimes eruptions of 
the skin will appear. Syphilis, eczema and even measles and 
smallpox have exhibited themselves. 
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I do not like the practice, however, of magnetizing indi- 
viduals to make a show of them. There is something sacred 
about a human being. It is unworthy to place him outside of 
his own self-control, and then to subject him to vulgar experi- 
ments. I am not patient of it, nor indeed very tolerant. 

Magnetism is a potency evolved by the ganglionic nerv- 
ous structure. The aura is radiated in every direction; but 
it may be concentrated upon any point to which the will may 
direct it. When we earnestly desire to accomplish any pur- 
pose, we instinctively direct this potency upon it and often 
with success. The healing of disease by prayer, which does 
actually happen, is in consonance with this principle. I do 
not say that there are not spiritual forces, relatively extrane- 
ous to us, which do not concur. Really, I do not know any 
wish which we entertain, any thought which we may think, 
any act which we may perform, which is not the result of 
various spiritual principles or forces, not altogether a part 
of ourselves. 

Magnetism is the agent of nature. It harmonizes with 
all the vital forces which pertain to us. Accordingly it aug- 
ments the curative action of nature, which is always tending 
to reestablish equilibrium in the play of the different organs. 
It is that “more noble secret” hinted at by Bulwer-Lytton, 
by which “Heat or Caloric, as we call it, being, as Herakleitos 
taught, the primordial principle of life, can be made its per- 
petual renovator.” It is supposed that an agent of exceedingly 
subtile nature exists. I admit that such an agent has not been 
empirically demonstrated. No fault need be found on this 
account. The modern physicist tells us that light is a sensa- 
tion produced by waves of ether; yet he has never demon- 
strated that there was such an ether. He takes it for granted; 
assumes it. We assume an ether, aura or nervous fluid, on 
like sufficient ground; knowing that the human mind is 
abundantly competent to perceive and recognize a fact, before 
experiment has demonstrated it. 

This agent exists; it is a part of our own being, and we 
can perceive it, almost if not altogether as related to physical 
sensibility. We feel the sense of another’s approach, and 
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whether he is or is not agreeable, by virtue of his emanations 
and our perception of them. The seeress of Prevorst subsisted 
on the strength of other individuals, absorbing it through the 
eyes and the ends of the fingers. She declared that she drew 
her life wholly from the air and the nervous emanations of 
others, by which they lost nothing. This may have been often 
true; but Dr. Kerner notes that many persons complained of 
losing strength when they had been long near her; and that 
they felt a contraction in the limbs, a tremor. Some also were 
sensible of weakness in the eyes and at the stomach even 
to the point of fainting. What she called the nervengeist, or 
dweller in the nerves, was the vital principle which joined the 
soul and body to the entire universe. 

Everyone possesses as much nervous fluid as is necessary 
to his existence, but not always enough to communicate to 
others. He has power to put it forth by his will. He ought 
to husband his health and strength, to keep his mind tranquil, 
and have no other object in mind but to benefit the patient. 
The magnetic current does not pass out in a stream, but by 
undulation, more or less, as the individual is skilful in deter- 
mining it. 

Where the proper rapport or kindness of feeling does not 
exist between two persons, magnetism should never be at- 
tempted. The contact of two psychical auras of individuals 
repugnant to each other is of a blighting, and even murderous 
tendency. When we suffer by it, we should carefully and 
even wilfully keep away from the obnoxious person; if we 
choose to be the inflicters of injury, we should restrain our 
thoughts in the other individuals direction. Every nervous 
disorder, from hysteria to acute mania, catalepsy and paraly- 
sis, may occur from neglect of these precautions; and actual 
crime may be instigated. The digestive system will inevitably 
be impaired; a morbid secretion of bile is likely, and a pro- 
fusion of other glandular abnormalities. 

We have said that magnetism will be beneficial in every 
morbid condition. It will soothe pain even where the dis- 
order is incurable. It will correct every secretion. The per- 
spiration will become normal, the secretions bland and whole- 
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some; the breathing gentle; the circulation of the blood free 
and normal. It will prevent paroxysms and often arrest them; 
it assuages fever and inflammation; it promotes the healing of 
ulcers and softens indurated swellings. Dr. Alva Curtiss 
declared that he had cured cancer of the breast by manipula- 
tion, and I believe him. Herodotus tells us that a Grecian 
physician, Demokédeés, a student of the School of Krotana, 
cured Queen Atossa of Persia of a scirrhous of the breast; but 
unfortunately omits to tell us how. I can only say that he had 
learned from his great master, Pythagoras, the secret of mag- 
netic manipulation. 

In scrofulous and lymphatic affections, enlargement of 
the glands, and the like, there must be untiring persistence in 
magnetizing; months must be employed. Temperance is also 
necessary; over-eating and prolonged fasting retard any cure. 
It is best to employ one hour in ten in such cases. 

In eruptive diseases, like measles and scarletina and 
smallpox, magnetizing ought to be directed over the whole 
surface, but not to be continued longer than fifteen or twenty 
minutes at a time. It will interfere with no medical treat- 
ment. 

In inflammation of the brain, immense benefit can be de- 
rived. Magnetizing will tend to prevent the conveying of 
fluids to one point. Make long passes clear to the feet, keep- 
ing to the median line; place one hand on the forehead; use 
gentle friction on the lower forehead; and finish by passes 
down the legs. 

In paralysis, aphasia, rigidity of the limbs and convul- 
sions, it is worth while to attempt a cure. These are very hard 
cures; yet one will occasionally be cured. So much, too,may 
be said for apoplexy and the different degrees of cerebral 
congestion. 

In disorders of the digestive tube, such as diarrhea, dys- 
entery, cholera, magnetic friction will diminish the spasms 
and the griping pain, and prevent the further fatal develop- 
ment. The hand should be passed lightly over the surface of 
the abdomen, frequently, and the patient attended to till he 
is better. Often in the intervals of pain he will go to sleep. 
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I will not enumerate the names of remittent and inter- 
mittent fever. The intensity of the malady is about all that 
the magnetiser need concern himself about, and the part which 
is chiefly affected. The recuperative force is about exhausted ; 
and the general disturbance of the system does not give a 
good opportunity to distinguish the effects produced by mag- 
netizing. Nevertheless, the operator must not give up hope. 
If he can amend the action of one organ he will gradually 
appease the general tumult. The vital force which is im- 
parted will recruit that of the patient to good purpose. He 
will expel greater quantities of vitiated material and emana- 
tions. Hence the operator, every time he perceives a sense of 
fatigue, should recruit his strength without delay by going out 
into the open air, lest he absorb the noxious outflow into his 
own body. ‘The current, in magnetizing such patients, should 
be carried the entire length of the body from the head to the 
feet. 

Cholera in many respects exhibits a striking analogy to 
fever, and particularly to typhoid and yellow fever. Dr. 
Foissac reports several cases of recovery by magnetism; the 
various remedies prescribed by practitioners being also ad- 
ministered. In the first case a physician had all the pains of 
cholera morbus. He was magnetized, and received relief 
from intense suffering, wherever the hand touched. The 
second was a case of Asiatic cholera. The remedies were 
administered and magnetism employed. The limbs were 
rubbed and he breathed upon the region of the heart. After 
several hours all danger disappeared, and the doctor who was 
in charge declared the patient convalescent. He was mag- 
netized daily till the recovery was perfect. ‘The third patient 
was a girl of eleven. Leeches, ice and external excitants were 
employed. The pulse was scarcely perceptible; the skin icy 
cold and a bluish tint; she vomited incessantly and suffered 
from insatiable thirst. Dr. Foissac held her hands in his, and 
made light friction over the region of the heart and stomach. 
In twelve hours the extremities began to grow warm; the 
vomiting ceased, and the circulation was re-established. In 
the evening a spasmodic cough appeared, which yielded to a 
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few passes; and she recovered her health almost immediately 
afterward. In this disorder the magnetic action ought to be 
directed principally to the stomach and intestines, and long 
continued. 

In rheumatism the acute pain is quickly relieved. Some- 
times, however, it is increased; but in such cases is only tran- 
sient and indicates that the complaint is changing its seat. 
This is a favorable symptom. In hereditary cases, the symp- 
toms reappear; but if you are fortunate enough to influence 
them, they will yield more promptly to magnetism. The 
operator should apply a general magnetization for five to ten 
minutes, and then direct the tips of the fingers to the affected 
nerves or joint, and pass the hands slowly down, as though 
drawing something toward the extremities. Afterward, gen- 
eral magnetizing should be resumed. This treatment is ap- 
plicable to rheumatism of the muscles and joints, whether 
acute or chronic. In chronic affections, the endeavor should 
be to increase the vitality, and afterward to produce the mag- 
netic crises. The acute form of the disease must be repro- 
duced. For a week or more, magnetize the patient, with no 
endeavor to produce any effect, or notice of any that may 
appear. After this, direct the efforts principally to the seat 
of disease, if sufficiently apparent, or to the region where you 
suppose it to be. Heat and even pain must be developed with- 
out compunction, except the suffering is too acute, which is 
not often. Afterward, endeavor merely to keep up the im- 
petus already given; and whenever the disturbance is trans- 
ferred to an important organ, do what you can to impart vigor 
to that organ, meanwhile continuing the previous efforts. In 
this way, white swellings and enlargements of glands have 
disappeared, and paralysis of the limbs and even of the optic 
nerves has been cured. 

Here let me remark: magnetic energy and recuperative 
power of the patient are different from electricity, galvanism 
and the like. They are principles associated with intelligence, 
and go together to the same end. 

Of course there are incurable complaints. Nevertheless, 
not all are such which we apprehend to be. Sometimes the 
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natural energy has become torpid and requires arousing. 
Remedies may have been employed which fatigue the organ- 
ism, till it is slow to respond to a new summons. In such 
Case it is proper to direct the effort to an augmenting of the 
vital energy. This will increase the recuperative power, and, 
in the end, if the disorder is really curable, will facilitate 
operations. The patient will learn to desire your coming 
and feel weary at any delay. 

Du Potet instances the following complaints as diseases 
which one ought not to attempt to cure: 

1. Large tumors. Magnetism may perhaps in certain 
cases act upon them by reducing their size; but he considers 
this as dangerous, and as aggravating the state of the patient 
by carrying into the circulation a superabundance of irritable 
matter. 

2. Stones in the bladder can neither be diminished nor 
expelled by magnetic action. It is the same with foreign 
bodies which have been introduced into the organs. There 
is no hope for these, by magnetism. 

3. Spots on the cornea and cataract. There is more hope 
in paralysis of the optic nerves. 

4. Limbs which have been shrunk from infancy, and 
have not kept pace in development with the rest of the body. 

5. Idiocy from birth. 

6. All infirmities caused by malformation. 

There are others, but the intelligent operators will have 
sufficient acumen to distinguish them. Phthisis, at the begin- 
ing, may be favorably influenced; but after the second stage, 
magnetism appears to do harm. There is not an organism to 
retain the imparted energy, and so it destroys instead of build- 
ing over. A little gentle manipulating may alleviate trouble- 
some symptoms, no more; I would hesitate even at this. The 
disease is infectious and contagious, and personal contact often 
transmits it. The husband and wife disease each other; the 
infant contracts it from the mother; near friends endanger 
each other. 

The conditions of success in chronic diseases are impera- 
tive. The operator shoud be persevering and self-denying; 
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the patient quiet and passive. No account should be taken of 
time. The operator should not exhaust his physical energy by 
hard work or manual application. He ought to be abste- 
mious, indulging little in animal food or intoxicating drink. 
Excess of every character should be avoided and continence 
maintained. He should carefully conserve the magnetic 
energy, especially when he feels most certain of it. The more 
sensitive the patient, the less should he exert his energy. The 
longest time spent at a sitting should not exceed thirty tp 
sixty minutes. He should rest at intervals. The patient must 
be kept from fits of anger, and his wishes should not be too 
much thwarted. The operator should have full confidence 
in his own ability; fear will arrest the flow of magnetic energy. 
No pain, groaning, excitement, or even suffering of the pa- 
tient, should move him. He should be careful not to talk 
much. He is certain to throw away his energy by this. 

The magnetiser ought to be a physician or have a knowl- 
edge of medicine. He possesses and creates greater confi- 
dence in himself; is more ready to direct his endeavors wisely 
and to understand mysterious or alarming symptoms; and is 
more intelligent in every respect. 


(To be continued) 
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Ts: great magic agent which we have called “astral 


which others name soul of the earth, which the ancients 

designated under the names of Azoth and Magnet- 
ism; this occult, unique and incontestable force is the key of 
all empires; the secret of all powers. It is the flying dragon of 
Meédeia, the serpent of the mystery of Eden; it is the universal 
mirror of visions, the tie of sympathies, the source of loves, 
of prophecy and of glory. To know how to obtain possession 
of this agent is to be the depository of the power of God. All 
real, effective magic, all true occult power is in it, and all 
books of true science have no other object than to demon- 
strate it. 

In order to get possession of the great magic agent two 
operations are necessarly: to concentrate and to project; in 
other terms, to fix and to set in motion. The author of all 
things has given fixedness as a base and guarantee to move- 
ment. 

We say: enthusiasm is contagious. Whyr Because en- 
thusiasm is not produced without fixed beliefs. Faith pro- 
duces faith. To believe is to have a reason for willing. To 
will with reason is to will with a force; I will not say infinite 
but indefinite. That which operates in the intellectual and 
moral world is accomplished with stronger reason in the phys- 
ical, and when Archimédes asked for a fulcrum to raise the 
world, he simply sought the great magic arcanum. 
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Upon one of the arms of the androgyne of Henry Kun- 
rath we read this word, COAGULA and upon the other SOLVE.* 

To collect and to diffuse are the two Ideas (verbe) of 
nature; but how collect, how diffuse, the astral light or soul of 
the world? We collect by isolation, and we diffuse by means 
of the magic chain. Isolation consists in absolute independ- 
ence for the thought; entire liberty for the heart; perfect con- 
tinence for the senses. 

Every man who has prejudices and fears; every passion- 
ate individual a slave to his passions, is incapable of collecting 
or “coagulating,” according to the expression of Khunrath, 
the astral light or soul of the earth. 

All true adepts have been independent, even to the suffer- 
ing of punishments, sober and chaste even to death; and the 
reason of this anomaly is, that to dispose of a force you must 
not be taken by this force so that it disposes of you. But, then, 
men who seek in magic a means of gratifying to a remarkable 
degree the covetousness of their nature, will exclaim: “Of 
what service is a power which we cannot use for our gratifica- 
tion?” Poor men, who ask that! If I tell you how you can 
understand it? Are pearls nothing because they have no 
value to the herd of Epicuruse Did not Curtius find it more 
noble to command those who have gold, than to have it him- 
self? Must we not be a little more than ordinary men when 
we pretend to be almost god? Besides, I am sorry to annoy or 
discourage you, but I do not invent these superior sciences. 
I teach them and state their rigorous necessities, laying down 
their first and most inexorable conditions. 

Pythagoras was a free, sober and chaste man. Appo- 
lonius of Tyana, Julianus Caesar, were men of tremendous 
austerity. Paracelsus made his sex doubted, he was so much 
a stranger to amorous weaknesses. Raymond*Lully pushed 
the austerities of his life even to the most exalted asceticism. 
Jerome Cardan carried the practice of fasting to the very 
extreme point of dying with hunger, if we may credit tra- 
diticn. Agrippa, poor and moving from town to town, nearly 
died of penury rather than submit to the caprices of a prin- 

*Unite firmly together; dissolve. 
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cess who abused the liberty of knowledge. In what, then, did 
the happiness of these men consist? In the understanding of 
the great secrets, and in the consciousness of power. That was 
enough for these great souls. Must we be like them in order 
to know what they know? No, certainly not! And perhaps 
this book that I write is the proof of it. But, to do what 
they did, it is absolutely necessary to take the same measures 
which they took. But what did they really accomplish? They 
astonished and subjugated the world; they reigned more 
truly than kings. Magic is an instrument of divine goodness, 
or of diabolic pride, but it is death to earthly joys and the 
pleasures of mortal life. Then why study it? the Epicurean 
will say. Simply to know it and then perhaps also to dis- 
trust stupid incredulity or puerile credulity. Men of pleas- 
ure (and as half of these I number as many women) is not 
gratified curiosity a very great pleasure? Read then, with- 
out apprehension. You will not become magicians, or wise 
men, in spite of yourselves. Besides, these requirements of 
absolute renunciation are only necessary to establish universal 
currents, and to change the face of the world. There are 
relative magic operations limited to a certain circle which do 
not demand such heroic virtues. We can act upon passions 
by means of passions, determine sympathies or antipathies, 
even afflict and cure without possessing the omnipotence of 
the magus. It is only necessary to be on our guard against the 
risk which we may run of a reaction proportionate to the 
action, and of which we might easily be the victim. All this 
will be explained in the Ritual. 

To make the magic chain is to establish a magnetic cur- 
rent which becomes stronger in proportion to the length of the 
chain. We shall see in the Ritual how these currents can be 
produced, and what are the different ways of forming the 
chain. Mesmer’s tub was rather an imperfect chain. Sev- 
eral great circles of Illuminati in different countries of the 
North have chains more powerful. Even the society of cer- 
tain Catholic priests, celebrated for their occult power, and 
their unpopularity, is established on the plan and according 
to the most powerful conditions of the magic chain, and it is 
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the secret of their force which they attribute solely to the 
grace or to the will of God; a solution common and easy for 
all problems of force in influence or in impulse. We shall 
have to set forth in our Ritual the series of truly magical 
ceremonies and evocations, which compose the great work of 
the vocation under the name of exercises of St. Ignatius. 
Every enthusiasm propagated in a society by a succes- 
sion of communings and persistent practices produces a mag- 
netic current, and it is preserved or augmented by the current. 
The action of the current is to carry away and often to exalt 
beyond measure impressionable and weak persons, nervous 
organizations, temperaments disposed to hysteria or to hallu- 
Cinations. These persons soon become powerful vehicles of 
magic force, and forcibly project the astral light in the very 
direction of the current. To oppose ourselves, then, to the 
manifestations of the force would be in a manner to fight 
against fate. When the young Pharisee Squl, or Schol, threw 
himself with all the fanaticism and prejudice of a partisan 
across the path of encroaching Christianity, he placed himself 
unconsciously at the mercy of the power which he supposed 
that he was combatting. Therefore he was smitten by a for- 
midable magnetic lightning, rendered more instantaneous 
without doubt by the combined effect of a cerebral congestion 
and sun-stroke. The conversion of the young Israelite, Al- 
phonsus of Ratisbon, is a contemporary fact, absolutely of the 
same nature. We know such a sect of enthusiasts at which 
everybody laughs while at a distance, and in which they are 
enrolled, in spite of themselves, as soon as they approach, even 
for the purpose of fighting them. Moreover, magic circles 
and magnetic currents form themselves and often influence 
by fatal laws those whom they subject to their operation. 
Each of us is attracted into a circle of relations which is his 
world and of which he experiences the influence. Jean 
Jacques Rousseau, that legislator of the French Revolution— 
that man whom the most intellectual nation in the world ac- 
cepted as the incarnation of human reason,—Jean Jacques 
Rousseau was drawn irresistibly into the saddest action of his 
life, the abandonment of his children, by the magnetic influ- 
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ence of a circle of libertines, and by a magnetic current at the 
common hotel table. He tells it simply and ingenuously in his 
Confessions, and it is a fact that nobody has remarked it. 
Great circles often make great men act reciprocally. There 
are no geniuses who are not comprehended, there are eccentric 
men, and the word seems to have been invented by an adept. 
The eccentric man of genius is the one who tries to form a 
circle for himself by contending against the force of the cen- 
tral attraction of established chains and currents. It is his des- 
tiny to be broken in the struggle or to succeed. What is the 
double condition of success im such a case? A central fixed 
point and a persistent circular action from this introduction. 
The man of real genius is he who has discovered a real law, 
and who consequently possesses an invincible force of action 
and of direction. He may die in the operation, but what he 
wished is accomplished notwithstanding his death; for death 
is a veritable assumption for genius. “When [ shall rise from 
earth,” said the greatest of initiators, “I shall draw all after 
me.””* 

The law of magnetic currents is that of the movement of 
the astral light itself. This movement is always double, and 
multiplied in contrary tendencies. A great action always pre- 
pares the way for an equal reaction, and the secret of great 
success is entirely in the foresight in regard to reactions. It 
is thus that Chateaubriand, inspired with disgust at the revo- 
lutionary saturnalia, foresaw and prepared the immense suc- 
cess of his “Genie du Christianisme.” ‘To oppose ourselves to 
a current which is beginning its circle is to consent to be 
crushed, as was the great and unfortunate Emperor Julian. 
To oppose ourselves to the current which has gone through the 
entire circle of its action, is to take the head of the contrary 
current. The great man is he who comes at the time, and 
knows how to introduce changes suitable to the occasion. Vol- 
taire in the time of the Apostles would have found no echo for 
his words, and would, perhaps, have been a clever parasite at 
the festivities of Trimalchio.* At the epoch in which we now 
live, everything is ready for a new outburst of evangelical en- 


*Gospel according to John, XXII., 32. 
*Peronius Arbiter; Satyricon, V., X. 
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thusiasm and of Christian disinterestedness, precisely in con- 
sequence of the universal disenchantment, of egotistic positiv- 
ism, and of general cynicism with regard to grosser interests. 
The success of certain books and the mystic tendencies of 
minds are unequivocal symptoms of this general disposition. 
Churches are restored, and new ones built. The more void of 
belief individuals feel themselves, the more.they hope from it. 
The entire world once more awaits the Messiah, and he can- 
not delay his coming. Let there be found, for example, a man 
of high position by his rank and fortune, a pope, a king, or 
even a Jew millionaire, and let this man sacrifice publicly and 
solemnly all these material interests to save humanity; let him 
make himself the redeemer of the poor, the propogator, and 
even the victim of the doctrines of disinterestedness and char- 
ity, and he will gather around him an immense concourse, and 
will produce a complete moral overthrow in the world. But 
high rank of the person is essentially necessary; for, in our 
days of misery and charlatanism, every great utterance 
(verbe) which comes from the lower classes is suspected of 
ambition and interested imposture. You, then, who are no- 
body and possess nothing, do not hope to become either apos- 
tles or Messiahs. Have you faithe Do you desire to act ac- 
cording to your faith? Attain first the means of acting, which 
are the influence of rank and the prestige of fortune. For- 
merly, individuals made gold by the aid of science; now it is 
necessary to make science anew by gold. We have fixed the 
volatile; it is necessary to volatilize the fixed. In other words, 
we have materialized mind, we must now spiritualize matter. 
The most sublime speech is not listened to in our days, if it be 
not produced under the guarantee of a name; that is to say, 
of a success which represents material value. What is a manu- 
script worth? Simply what the signature of-the author is 
worth in the library. For instance, Dumas and Company rep- 
resent one of the literary guarantees of our epoch; but the 
house of Dumas is only worth its habitual products—ro- 
mances. Let Dumas find a magnificent Utopia, or an admir- 
able solution of the religious problem: his discoveries will 
only be considered amusing caprices of the romancer, and no 
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one would take’ them seriously, notwithstanding the European 
celebrity of the Panurge* of modern literature. We are in the 
age of positive acquirements. Every one is of value in propor- 
tion to what he is socially and commercially. Unlimited free- 
dom of speech has produced such a conflict of discussions that 
nobody asks nowadays: “What do people say,” but, “who 
says it. If it is Rothschild or His Holiness, Pius [X.,or even 
Monsigneur Dupenloop, it is something. If it is Tartemprior, 
were he even a prodigy (which is possible after all), yet if 
destitute of genius, science and good sense, he is nothing. 

Hence, for those who would say tome: “If you have the 
secret of great success and of force which can change the 
world, why do you not make use of itr” I reply: “This 
knowledge has come too late for me. In order to acquire it, 
I have lost time and resources which perhaps would have 
enabled me to use it; hence, I offer it to those who are in a 
position to make use of it. Illustrious men, rich men; gran- 
dees of the world, who are not satisfied with what you have, 
and who feel at heart a nobler and vaster ambition, do you 
wish to be the fathers of a new world; kings of a rejuvenated 
civilizatione A poor and obscure scientist has found the 
lever of Archimedes and he offers it to you for the sole good 
of humanity, without asking anything in return.” 

The phenomena which have recently agitated America 
and Europe, apropos of speaking tables and fluidic manifesta- 
tions, are nothing but magnetic currents which are beginning 
to form, and inducements of nature, which invite us, for the 
welfare of human kind,° to reconstruct the great sympathetic 
and religious chains. In truth, the stagnation of the astral 
light would be the death of the human race, and the torpors of 
this secret agent are already manifested by alarming symp- 
toms of dissolution and death. For example, cholera morbus, 
the potato and the grape diseases, have no other cause, as the 
two shepherd boys of La Salette have seen obscurely and 
symbolically in a dream.. The unexpected faith which their 
recital has found, and the immense concourse of pilgrims de- 





*Robelais. Pantagruel. The conceit or allegory of Panurge is admirably 
explained in the large editions of Webster’s Dictionary. 
*Or for the salvation of mankind. 
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termined by a story so singular and vague, as that of the two 
children without instruction, and almost without moral sense, 
are proofs of the magnetic reality of the fact, and of the fluidic 
tendency of the earth itself to work the cure of its inhabitants. 
Superstitions are instinctive and all that is instinctive has 
a reason for its existence in the very nature of things. This is 
what the skeptics of all time have not sufficiently considered. 
Hence we attribute all strange facts of table-moving, to the 
universal magnetic agent, which seeks a chain of inspired per- 
sons in order to form new currents. It is a force blind in it- 
self, but which can be directed by the will of man, and which 
is influenced by current opinions. This universal fluid, if 
people will consider it a fluid, being the common intermediary 
of all nervous organisms and the vehicle of all sensitive vibra- 
tions, establishes between impressionable persons a genuine 
physical copartnership, and transmits from each to the other 
the impressions of imagination and thought. Therefore, the 
movement of the inert thing determined by the undulations 
of the universal agent, obeys the dominant impressions and 
reproduces in its revelations, sometimes all the clearness of the 
most wonderful dreams, sometimes all the strangeness and all 
the falsehood of the most incoherent and vague fancies. The 
raps on furniture, the noisy tossing about of the table service; 
instruments of music playing of their own accord; are illu- 
sions produced by the same causes. The miracles of De Paris, 
and the convulsionaries of Saint Medard were of the same 
class, and often seemed to be an interference with the laws of 
nature. Exaggeration on the one hand, produced by the 
fascination which is the special intoxication occasioned by the 
congestions of the astral light, and, on the other hand, oscilla- 
tions or real movements impressed on inert matter by the uni- 
versal and subtile agent of motion and life. Behold what 
there is at the bottom of these things which are so wonderful, 
as we may easily convince ourselves by reproducing at will 
through means indicated in the Ritual the most astonishing of 
these illusions and by proving the absence easily perceivable of 
deceit, hallucination or error. . 
It has happened several times to me, after experiences of 
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the magic chain made with persons who were not entertaining 
good intentions and sympathy, to be awakened with a start in 
the night by impressions and contacts actually exciting alarm. 
One night, among other things, I really felt the pressure of a 
hand which was strangling me. I rose, lighted my lamp, and 
set myself tranquilly to work, in order to turn my vigil to 
profitable account and banish the phantoms of sleep. Then 
books were displaced near me with a noise, papers moved 
about and rubbed against each other, the woodwork cracked 
as though it was about to split, and heavy blows were struck 
on the ceiling. I observed with curiosity but tranquility all 
these phenomena, which were not less marvelous if attributed 
to my imagination alone, there was so much reality in their 
appearances. Besides, I will repeat that I was not at all 
frightened, and that I was occupying myself with an entirely 
different matter from that of the occult sciences at the moment 
in which they were produced. 

It was by the repetition of such facts that I was led to 
attempt some experiments of evocation with the aid of the 
magic ceremonial of the ancients, and that I obtained results 
truly extraordinary, which I shall state in the thirteenth chap- 
ter of this book. 


(To be continued) 




















THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT 
By NURHO DE MANHAR 
A FEAST OF CIRCUMCISION (Continued) 


HAT is truly so, but what tradition teaches us re- 

W specting this, is, when the yod (I) is united with 

heth (H) they form a celestial river, as it is 

written, “And a river went out of Eden to water 

the garden.’ Let no one, however, object and say, ‘when they 
are united,’ as though it was something impossible and ab- 
surd; for they most certainly become so, and after this man- 
ner scripture uses the expression ‘ben horin,’ and such also 
is the meaning of the words, ‘blessed the land whose king is 
a “ben horin,” and whose princes eat in due season (with 
delight and thankfulness).’ The preceding verse runs thus, 
“Woe to the land whose king is a child,’ referred to the world 
belew, for we learn by tradition that all lands inhabited by 
idolatrous nations and people are under the rule of great 
chiefs who themselves are governed and controlled by one to 
whom scripture refers, as saying, ‘I was a child, and now am 
old, yet have I not seen the righteous forsaken’ (Ps. 
XXXVII.25). These are the words of the prince of this 
world, who terms himself a child (naar). ‘Woe unto the 
world when it is sustained and ruled by him. When Israel 
is in captivity and exile, then is he as one who derives his 
food and nourishment from a foreign land not his own.’ 
‘Whose princes eat in due season’ for they eat only in the 
morning and evening, when tradition informs us judgment 
prevails in the world, at the rising and setting of the sun, 
by whose worship gentile idolators offend and excite the 
anger of the Holy One. The evils and afflictions that befall 
the world are therefore owing to the prevalent sway and 
rule over the earth of the evil one, who is here termed a 
child (naar). Blessed are all ye that are present on this 
occasion, for ye are fellow citizens with the saints and chil- 
dren of the Holy King and are nourished not with worldly 
food, but with the bread of heaven; and of you it is written, 
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‘ye are all joined unto the Lord and are found alive unto this 
day’.” (Deuter. IV.4.) 

Then spake and said Rabbi Abba, at the close of the 
ceremony: “It is written, ‘now will I sing to my well 
beloved, a song of my beloved touching his vineyard. My 
beloved hath a vineyard in a very fruitful hill (qeren ben 
shamen) and he fenced it and gathered out the stones thereof 
and planted it with the choicest vines’ (Is. V.1). These words 
have a deeply esoteric meaning and therefore demand most 
thoughtful consideration on account of the difficulties aris- 
ing in the exposition of them. The first is why is the word 
song (sherath) here found instead of the term (reproof). 
Why also is it said, ‘to my well beloved,’ (lebidi) instead of 
‘to my friendr’ Again, what is the meaning of the expression 
‘my well beloved had a vineyard in a very fruitful hill’ or, as 
it should be rendered, a vineyard in Qeren ben Shamenr We 
have studied long the secret doctrine and have failed to find 
any mention of a place or locality so called. 

“Many and varjous excellent explanations have ‘been 
given by esoteric students who have interpreted this verse, 
as follows: ‘I will sing to my well beloved,’ refer to the 
patriarch Isaac, called and known as “well beloved” before 
his entry into earth life, because he was greatly beloved by 
the Holy One and was not born until after Abraham had 
entered into the divine covenant and attained to that degree 
of initiation in divine life and science symbolized by the let- 
ter A, indicative of full adeptship. This degree was also 
imparted to Sarah, and is typified by this letter being added 
to her name and that of Abram. The addition of this letter 
may be further elucidated and explained thus: A is the 
symbol of the femal principle; this being so, it may be asked, 
why was it added to the name of Abram instead of the letter 
Yod (I), the symbol of the male principle. The explanation 
involves a great mystery. Abraham attained to the highest 
degree of initiation, symbolized as we have just stated by the 
first letter in the divine name, I H V H, that has its polarity 
in the last or lower letter (H). The first being symbol of 
the male, the last, of the female. It is written, ‘and he said 
unto them,’ ‘so (Coh) shall thy seed be,’ referring to the 
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multiplication of his posterity who should attain to the same 
degree of divine life and science as himself. Hence it is that 
every gentile that enters into the Covenant iis called ger 
zedek (a true proselyte) and becomes a son or child of Abra- 
ham. Therefore, said God unto him, ‘so shall thy seed be,’ 
or in other words, all gentiles who enter into the Covenant 
shall be of thee and called by thy name. 

“This, then, was why the letter H was added to the name 
Abram. Had Sarah only attained this H or degree, the 
posterity of Abram would then have been only children of 
the lower degree of divine life and knowledge or merely 
proselytes, here designated by the name of Coh. Owing, 
however, to the addition of the higher H symbolizing the 
divine life, to Abram, and the lower H to the name of Sara, 
it became possible to engender and bring forth offspring who 
would be able to attain to the same degree of initiation in 
divine life as their ancestors, Abraham and Sarah. The 
union of the two H’s produced the yod or I, the first letter in 
the name of Isaac (yitzchak) emblem of the male principle, 
which from the time of his birth, began to increase upon the 
earth; that is to say, from the time of the birth of Isaac, men 
began to be born and come into the world who lived the 
higher and diviner life, and therefore it is written, ‘for in 
Isaac shall thy seed be called’ (Gen. XXI.12). Isaac in his 
turn begat offspring susceptible of attaining to the life sym- 
bolized by the higher H, as it is written, ‘thou wilt perform 
the truth to Jacob’ (Mich. VII.20), and Jacob was the high- 
est manifestation of what it does and can accomplish in man. 
If, however, it be objected: was not this exhibited more so 
in the life of Abraham than on any of his posterity, as it is 
stated of him, ‘thou gavest grace to Abraham?’ (Micha-ibid) ; 
in reply we say that Abraham exercised mercy to men. It 
was, however, Isaac who contributed most to the sanctification 
of humanity, for Abraham was far advanced in life, being 
ninety and nine years old when he entered into covenant with 
the Holy One, the mystical meaning of which is known to and 
understood by students of the secret doctrine and its occult 
teachings. 

(Fo be continued) 














Please give a definition of immor- 
tality and state briefly how immortal- 
ity can be attained? 


Immortality is the state in which 
one is conscious of his indentity 
through all states, conditions and 
changes. 


Immortality must be attained in- 
telligently, by the use of intelligence. 
Immortality cannot be attained by 
blind belief in some sort of an eternal 
existence after death, nor can any one 
get into the state of immortality by 
gift, favor, inheritance. Immortality 
must be earned by hard work, with 
intelligence. 


Immortality must be so earned and 
acquired before death, during one’s 
life in a physical body in this physical 
world. After death immortality can- 
not be attained. All incarnated minds 
are striving to be immortal. If im- 
mortality is not attained before death, 
the body dies and the mind returns 
to earth in a new physical body, time 
after time and until immortality is 
attained. 


The way to immortality is for one 
to cease indentifying himself with his 
physical body, or with his desires and 
emotions, his personality. He should 
indentify himself with that which has 
the prescience of knowledge; that is, 
with himself. When he thinks of 
this and indentifies himse’f with it, 
immortality seems near. To be suc- 
cessful in this, one must take an in- 
ventory of the parts and elements 
making up what he has heretofore 
indentified himself with. After this 
inventory he must examine what is 
changeable in him, and what perma- 
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nent. That with him which persists, 
and is not subject to time and place, 
is of himself; all else is transitory. 

It will be found that money, lands, 
antiques, possessions, position, fame 
and whatever else of this kind the 
world values most, are among tran- 
sitory things, and of small or no 
value to one trying to become im- 
mortal. The things that are of value 
are intangible, not of the senses. 

Right motive and right thoughts in 
daily life, in all phases of daily life, 
no matter what the walk of life may 
be, are the things that count. It is not 
the easiest life that brings quickest 
results. The life of a hermit, away 
from cares and temptations, does not 
provide the means or conditions. One 
who has difficulties, trials, tempta- 
tions, but overcomes them and re- 
mains in control of them and true to 
his intelligent purpose of becoming 
immortal, will sooner and in fewer 
lives reach his goal. 

The attitude of mind which is pre- 
eminently useful is that the seeker 
shall know himself separate from his 
body, separate from his personality, 
his desires, emotions, senses, and their 
pleasures and sufferings. He must 
know himself separate and indepen- 
dent of all this, though it appears to 
touch his very self and at times seems 
to be himself. His attitude should 
be, that he is of the infinite, living 
like the infinite, in eternity, without 
boundaries and divisions of time, or 
consideration of space. That is the 
state of immortality. He must get 
accustomed to look upon this as a 
reality. Then he can know. To fancy 
it is insufficient, and to prate about 
it, useless and childish. 
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“Are man’s likes and dislikes 
reflections of his own soul? If so, 
how are they reflected? If not, 
whence come these likes and dis- 
likes” 

The term “the soul of man” is 
used promiscuosly and stands for 
many phases of the invisible parts 
of what as to its visible aspect is 
called a man. Soul may mean his 
pre-natal condition, or the sense- 
less shadow-form after death, or 
the undying universal principle 
which is in him during life. Man’s 
soul is here considered as the mind 
—the thinking principle, the con- 
scious light in the body. Man’s 
likes and dislikes are not reflec- 
tions of his mind. Likes and dis- 
likes result from the action of 
mind with desire. 

When the mind considers some 
of the desires it likes them; other 
desires the mind dislikes. That 
nature of the mind which thinks 
of desire, the desire likes; that 
nature of the mind which thinks 
away from desire and the senses, 
the desire dislikes. In this way 
are developed likes and dislikes 
between mind and desire. The 
likes and dislikes come from the 
likeness and unlikeness of mind 
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and desire. Man’s brood of likes 
and dislikes are born and bred 
within him. Then he manifests 


his likes and dislikes about him. 


The likes and dislikes created in 
one man will create more likes 
and dislikes in the man he meets; 
and those cause still other likes 
and dislikes in other men who like- 
wise spread their likes and dis- 
likes; so that the world is full 
of likes and dislikes. In this way 
it may be said that the world is a 
teflection of the likes and dislikes 
of man. 

Do we like the world and the 
things in the world? Or do we 
dislike them? It is futile to try 
to stop liking or disliking. It is 
well for man to refuse to sanction 
with his mind what he knows to 
be not right. So he registers a 
worthy dislike. It is best for man 
to like and to think about that 
which he knows to be right, and 
to do it. In this way his likes 
have worth and power. If he 
treats likes and dislikes this way 
with himself, others will do it, too, 
and the world will change with the 
likes and dislikes. 


A FRIEND 








